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Preface to the 1992 Edition

For several years during the late 1980's workers from several missions explored the
possibility for cooperation between evangelical’ mission organizations and Middle
Eastern Orthodox Churches. This, our final report, represents the first broad-based
analysis of this issue by field missionaries since Protestant missions entered the region
150 years ago.

We feel the time is ripe to reconsider this question in detail. From one perspective it
seems quite inappropriate to try to encourage Protestant mission cooperation with
Orthodox Churches. After all, the first attempts to do so in the 1800's resulted in a great
deal of bitterness and misunderstanding on both sides as Protestant communions
emerged from Orthodox Churches. Since then, over the last 100 years, Protestant
mission work has largely avoided associating with these ancient Churches.

But the situation now seems to be changing. In the last few years, evangelical mission
agencies have begun to meet with representatives from Orthodox and Catholic
Churches to promote understanding and respect for one another, with positive results.
With the educational resources they produce, evangelical missions, both denominational
and non-denominational, are also showing increased sensitivity to all the Churches of
the region. And individuals have actually begun to work successfully and non-
threateningly with Orthodox and Catholic servants. Another factor to keep in mind is the
mutual understanding that is building amongst the Churches of the Middle East,
suggesting a new era of greater inter-Church cooperation. How will evangelical mission
agencies respond as the indigenous Protestant Churches develop relationships with the
other Middle Eastern Churches?

Another factor also makes this era different from that of a 150 years ago. Today, the
Churches of the Middle East are increasingly being touched by a spiritual renewal that
has been slowly building for decades. Even the well-known and erudite Orthodox histo-
rian Atiya Aziz has acknowledged that this spiritual renewal movement began largely in
reaction to the challenge of Protestant missionary work in the last century. Will the
evangelical missionary of today be able to recognize, value and relate to this Orthodox
spiritual renewal movement which their forebears helped to create?

As the Orthodox renewal movement deepens, it may also cause a crisis of identity for
Protestants in the Middle East. The Middle Eastern Protestant Church found its identity
in the attitudes of the first Protestant missionaries, who emphasized the shortcomings of
the Orthodox Churches. Yet, as the Orthodox Churches now are experiencing renewal,
Protestant identity can no longer be based as a reaction to the negatives seen in others.

! We use the term “evangelical” to refer to Protestants who believe in the doctrines of the Trinity, the
Incarnation and the Atonement and who believe in the task of evangelizing others to have faith in Christ as
Lord and Savior. This is in contrast to other Protestants who may not necessarily believe in or emphasize
these things. In the Middle East, the word “evangelical” often refers to Protestantism in general.
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What is needed in the Middle East, and indeed around the world, is for the Protestant
Church to build a new self-identity, which is self-confident in itself — not merely
reactionary — and which feels that Protestant worship is important and valid even while
acknowledging that God can be working within Orthodoxy and Catholicism.

This is not the time for the Protestants of the Middle East to continue to believe that
Orthodoxy is wholly evil, nor is it time for them to give way to self-doubt. Rather, it is a
time for acknowledging and respecting the renewal that is beginning to come to the
Orthodox. It is the responsibility of evangelical mission agencies to recognize where we
are in the cycle of renewal and to respond accordingly. Protestant missionaries helped to
set the forces of renewal in motion. Accordingly, we suggest that the last stage in the
cycle of renewal in the Middle East, begun in the 19" century, will be an increasing
cooperation in worship and in mission together amongst the Churches of the region.
evangelical mission organizations can play a role in fostering this.

In order for this cooperation to develop, the Christians of the Middle East must deepen
their understanding of the processes of spiritual renewal. Evangelicals are largely
ignorant of how Orthodox people grow in the faith. Yet, Orthodoxy has several notable
renewal leaders, such as St. John Chrysostom and Simeon the New Theologian, who
brought genuine spiritual renewal to their generation, but who were not evangelical
Protestants. The lack of understanding among evangelicals in how spiritual renewal
operates within Orthodox and Catholic Churches limits their ability to cooperate with
those circles.

Similarly, the Orthodox reaction can be so strong against Protestants, whom they can
regard as being little more than evil sectarians, that they automatically consider anything
done by Protestants as "non-orthodox" and therefore to be rejected. This is unfortunate.
The evangelical wing of the Protestant Church, in particular, has become an highly
effective church renewal and mission movement. Around the world, evangelical
missionaries are translating the Bible among tribal peoples, providing sophisticated
assistance in development projects, and producing major biblical resources for the
church around the world. A vast amount of knowledge and technique has been acquired,
which is there to be to shared with the Churches of the Middle East.

In writing we could not escape the fact that much of evangelical Protestantism still has
forebodings about anything ecumenical. It is our belief that the next major development
to take place within the evangelical Protestant movement will be a deepening awareness
of God's whole church around the world. We encourage the reader to consider the
implications of this in his or her own life.

We are not subtly trying to promote Protestantism within Orthodox Churches, nor to
promote Orthodoxy among Protestants. Rather, our concern arises out of a very simple
belief that Christ wishes to see his disciples praying for and cooperating with one
another in their mission work. Such basic spiritual love and unity has always been one of
the most powerful witnesses of the Church to the world (John 17:23).

The task group was composed primarily of members from three evangelical church
service organizations: Interserve, Middle East Christian Outreach, and Ministry to Middle
Eastern Christians. Those who gave us consultative advice but who did not sit directly
on the task group include David Goodenough (Church Mission Society), Joyce Napper
(MECO), Rev. Dr. Harold Voglaar (Reformed Church of America) and Rev. Dr. James
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Walker (Church of Scotland), among others. Our appreciation is to them. We are
especially grateful for the encouragement we received from Douglas Anderson of MECO
and from Mike Roemmele and Jim Tebbe of Interserve, which led to the forming of this
task group. The Middle East Council of Churches also graciously gave us permission to
reproduce several of their articles for this report.

Of course, the views expressed in this report belong only to the authors and do not

necessarily represent the thinking or the policies of any of the other people or agencies
mentioned.

David Teague, editor
1992
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Preface to the 2006 Edition

In the 19th century, the first Protestant missionaries to the Middle East decided to work
apart from — and even against — the indigenous, Orthodox Churches of the region.
Today, should evangelical mission agencies continue this strategy?

This was the question we raised in 1992. Turning Over a New Leaf was the first mission
study to explore cooperation between evangelical mission agencies and the Orthodox
Churches of the region. At the time, a number of reviewers called the book “historic” for
its implications.

Now, some fifteen years later, with a new generation of mission personnel, the issue still
remains relevant. New Leaf continues to issue a thoughtful challenge for evangelical
Protestants to become more sensitive to the whole Christian movement in the region.

Interserve and Middle East Media originally published New Leafin 1992. We are grateful
for the opportunity to issue this newly revised edition through St. Francis Magazine.

The original writers were Joyce Napper, Hugh Baird, William E. Schwartz, David Teague
and Alistair T. Wynne. Joyce retired in the early 1990’s after a lifetime of service in the
Middle East. Hugh Baird served the poor in a garbage collector’s village near Cairo
under the auspices of a Coptic Orthodox priest. William E. Schwartz was an assistant for
the Anglican Bishop of Cyprus and the Gulf and he resided in the Middle East for 25
years. David Teague taught in the Coptic Orthodox Seminary in Cairo and produced
theological resources. Alistair T. Wynne continues to be the pastor of an international
church in Cyprus.

David Teague, editor
Pentecost, 2006
davidteague@verizon.net
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1. The Evangelical Missionary
and Middle Eastern Christianity
William E. Schwartz, Alistair T. Wynne, David Teague

Many of the missionaries who first come to the Middle East think of the region only in
terms of the religion of Islam or the nation of Israel. But surprisingly, fifteen to sixteen
million indigenous people in the Middle East call themselves Christian. Although many of
these Christians have only a nominal faith, the number includes many true believers. In
this introductory chapter we would like to help evangelical mission personnel and
supporters to understand some of the concerns of Middle Eastern Christianity, and to
suggest ways in which we can cooperate with and strengthen these struggling Christians
in their life and witness.

Christianity has three maijor divisions - Protestant, Catholic and Orthodox. In the Middle
East, Christianity is predominantly Orthodox. In fact, 81% of Middle Eastern Christians
are Orthodox while another 14% are Catholic. The Protestants number around 3-4%.
The Coptic Orthodox Church of Egypt alone has a membership of perhaps ten or twelve
million, no one knows for sure. A total of 91% of the Christians of Egypt belong to this
one Church.

Historically, the Protestant Churches in the Middle East began in the last century with
the arrival of Presbyterian, Congregational and Anglican missionaries. This earlier
missionary effort has now been largely nationalized. However, today we are seeing a
second influx of missionaries, largely from the evangelical wing of the Protestant Church.

This new missionary movement has yet to fully think through its relationship, and its
effects upon, the indigenous Christian population. This major omission deeply concerns
many indigenous Church leaders and is now in the process of being addressed by some
of the evangelical missions.

The Middle Eastern region is also experiencing another major trend. Spiritual renewal
has been progressively touching many Middle Eastern Orthodox and Catholic Christians.
The first Protestant missionaries prayed and labored for the awakening of the "ancient"
Churches of the Middle East, and now this seems to be happening. There is a new
hunger for and learning about the Bible, and Christ is real in many lives. But this also
leaves us with a problem: western evangelicalism has little previous experience in
working with Orthodox and Catholics. We are finding ourselves largely ignorant of and
unable to work with a renewal movement which could significantly increase the Christian
witness found in the Middle East.

Many evangelicals presume that the ancient Churches of the Middle East are dead and
not worth their attention. Yet it is vitally important for mission personnel to begin to
carefully listen to the concerns, fears and struggles of the Churches that have been here
for centuries and even millenia. There is a great deal happening and a great deal that
could happen within these Churches which is of vital importance. To make the most
effective contribution, evangelical missionaries must begin to discern and support the
needs of the whole Christian witness in the Middle East. We would like to address three
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major issues in the Middle East today and their relationship to the evangelical mission
worker.

. COOPERATION

Cooperation may be one of the most important keys for the long-term development of
Christian renewal and witness in the Middle East. Evangelical missions, often dismissive
of the Orthodox Churches in the region, must remember once again the vast missionary
potential within Orthodoxy. After all, it was not Protestant missionaries but the Orthodox
Church which confronted and overcame the entrenched paganism of Rome and Egypt
and converted many of the peasants of Russia. The present spiritual renewal movement
growing within Middle Eastern Christianity may develop into a most significant vehicle for
witness.

We should recall that the first Protestant missionaries to the Middle East originally did
not seek to set up their own denominations. Instead, they sought to encourage renewal
within the Orthodox Churches in a climate of cooperation. Unfortunately, in addition to
preaching Christ, many of the early missionaries attacked secondary matters. This was a
major reason why separate Protestant Churches were eventually established. But these
Churches, as well as the missionaries of today, should still remember the original ideal
of cooperation.

Of course, theological differences between evangelical Protestants and Orthodox do
exist. But it is also true that Orthodoxy and Evangelicalism have full agreement on the
essentials of the Gospel: the Incarnation, Crucifixion and Resurrection of Christ for the
forgiveness of our sins. In fact, many evangelicals recite the Nicene Creed, written by
the Orthodox Church. As evangelicals, the writers of this report have personally
encountered many genuine, deeply spiritual believers among the Orthodox. We have
also learned the importance of focusing on the essentials of the Faith, rather than on
secondary matters (Romans 14:1-15:12).

Evangelical mission groups can do much to develop positive relationships with Orthodox
Churches in the Middle East. 2 As a beginning, small-scale projects of cooperative
assistance could be explored. There has already been one notable example of
cooperation toward renewal. Over the last decade a number of evangelical missionaries
from different organizations have quietly assisted an Orthodox priest with a desperately
needy flock. With the priest's full permission several workers have helped to conduct a
children's camp. Others have set up and cooperated in a vocational training shop. One
woman worker trains Sunday school teachers. This cooperative effort has experienced
some problems, but for the most part it has worked well and has produced some very
encouraging results.

2. THE CONTINUATION OF A CHRISTIAN PRESENCE

Although Christianity has existed in the Middle East since the time of Christ, today
several trends are working against the continuation of a Christian presence. Obviously

2 Although we briefly mention the different Catholic Churches, our primary focus concerns the relationship
between evangelical mission agencies and the region’s Orthodox Churches.
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this situation will have a direct impact on the long-term capability of the Church to
witness in the region.

Emigration is a most pressing problem for Middle Eastern Churches. Difficult economic
conditions in some countries, the threat of military conflict in others, and the worry of
growing Islamic fundamentalism all combine to encourage the emigrations of a high
percentage of Christians. Although emigration began in the latter half of the last century,
since 1950 it has reached unprecedented levels. Since only the educated and economi-
cally able are qualified to emigrate, this has cut into the economic base of the Christian
community and drained the Church of many of her best leaders and thinkers. Needless
to say, the total Christian voice in society has become that much more diminished. Some
Christian communities have lost virtually their entire flock. We can only imagine what
witness the Church in the Middle East might have had today if there had been no
emigration.

Not only have large numbers left, but the remaining Christians are struggling to maintain
a participatory role in their own national cultures. Their place is threatened by some of
the more radical Muslims, who are saying that a truly Arab society can only be Islamic.
This is part of the Islamic fundamentalist attempt to restrict the role of Christians in
society in general. In practical terms, this may mean limited employment and
advancement opportunities, and a markedly reduced chance of making important
contributions to society, such as participating in government.

Any process of de-population and de-culturalization, especially one so rapid, has vast
implications for the future life and witness of the Church. This is why many church
leaders consider the problem of maintaining a Christian presence to be their most
important concern. Middle Eastern Christians have no other choice but to continue to
strive for a place in their own society. The alternative is isolationism, or "marginalization”,
as some call it.

We see this whole issue having two major implications for evangelical missionary work.

First, as we serve, what cultural effect are we having on the people we serve? Are we
inadvertently encouraging Middle Eastern Christians to identify with foreigners? Does
this identification encourage emigration? If we train people in western institutions, do
they return to function in their original culture? Do we subtly impose our own values and
methods and vision?

Secondly, we must understand the need for Middle Eastern Christians to develop a
positive social approach toward their neighbours, including Muslims. We should
preserve our concern to promote an evangelical vision, but we should also remember
that the Middle Eastern Christian must have a culturally accepted place in his or her own
society. A leading Egyptian pastor, a man of keen mission interests, has contributed to
an Islamic relief society. Although this may raise some eyebrows, it must be said that he
has scores of Muslim friends, and over fifty Muslims, out of their esteem for him,
attended his ordination. Again, one indigenous Christian agency has regularly invited
Muslims to a breakfast. This helped to defuse a potentially difficult situation because
these Muslims had been very jealous of the Western money the agency had been
receiving. Can we understand these dynamics?
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3. RENEWAL AND WITNESS

Any theology of spiritual renewal must include at least the following emphases: Service,
Worship, Fellowship, Education, Salvation and Mission.

Evangelicals tend to understand renewal theology primarily in terms of salvation and
mission. But to cooperate with Middle Eastern Churches, a more developed
understanding of renewal is needed, one that also involves service, worship, fellowship
and education.

Service

The relief of human need for the glory of God is a very important mode of witness for
Orthodox Christians, who feel the word of the Gospel must be demonstrated through
deeds. In many places in the Middle East, it is the only type of witness possible.

Evangelical mission organizations, as support organizations, have a long history of
working in cooperation with the service organizations of Churches around the world.
Similarly, evangelicals might work within individual congregations to encourage social
service. Care must be taken, however, to foster but never to replace indigenous
initiatives.

Worship

Orthodox life and theology centers on worship. Yet, the Orthodox form of worship,
complete with incense and chanting, differs greatly from the form to which most
evangelicals are accustomed. External differences aside, if evangelicals wish to
understand and perhaps encourage the process of renewal, we must begin by looking
beyond differences in form to discern the presence of Christ in Orthodox worship. We
must use the same cross-cultural skills to understand the Orthodox as we would use to
understand any other cultural sub-group. This is the approach we use in the section
titted “Understanding Orthodox Worship.”

Fellowship

When renewal occurs, it causes communion to take place between Christians from
diverse backgrounds. Evangelical Protestants tend to think of this fellowship as
something involving individuals alone, not Churches. However, in the Middle East, where
most Churches have a bishopric form of government, fellowship between heads of
Churches is very important. Evangelical missionaries in the Middle East must be aware
of the positive dimensions of the inter-communal Christian fellowship occurring. Those of
us who wish to seriously understand and aid Middle Eastern Christianity must see a
place for formal ecumenical activities.

Education

Christian education, in the sense of the discipling of others, is another important tool for
renewal in Middle Eastern Churches. Orthodox Sunday School and Bible Study
movements are vivifying the faith of many. To assist in this process of renewal through
education, evangelicals have already been producing literature and videos. But these
resources increasingly need to be developed and distributed in a way that would be
acceptable and useful to the Orthodox Churches of the region. Increasingly, this appears
to be happening.
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Salvation and Mission

Many evangelicals think that a witness is either a personal testimony based on a
personal experience of God or a presentation in which evidence is presented about
Christ. In the Middle East, this type of witnessing is often difficult to do, especially in
areas dominated by radicals.

Furthermore, many evangelicals conceive of withess as something primarily done by the
individual. But in the Middle East, witness is often considered to be a communal
function. Evangelical mission personnel must come to understand how such a
communal witness works. Instead of asking, "Why are not these Churches doing what
we're doing?" we must ask, "How can we help these Churches to deepen the witness
they already have?"

The Orthodox Churches have a rich history of a discipleship witness, which occurs when
one's personal conviction becomes known through the life one leads - either in deeds of
mercy, or in suffering unjustly for the Kingdom. For example, many Copts in Egypt
refuse to renounce their Christianity even though it could bring them financial benefits
and even personal safety.

Cooperating with a communal mission includes acknowledging the value and power of a
discipleship witness, even while lovingly encouraging individuals about the power of a
verbal witness.
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2. Who are the
Christians of the Middle East?

Middle East Council of Churches

The Four "Church Families" in the Middle East Today

Today the Churches of the Middle East can be grouped into four families of Churches
representing about 15 -16 million Christians. (Millions more have emigrated to Europe,
North America and Australia). The concept of a "family of Churches" has been, since
1974, the basis of the Middle East Council of Churches (MECC) membership. The term
is used to indicate those Churches in the region which have a common ecclesiastical
tradition and are in communion with one another.

The first, and largest, of these families is the Oriental Orthodox Churches, composed of
the Coptic Orthodox Church in Egypt, the Armenian Apostolic Church of Cilicia, whose

faithful live in various Middle Eastern countries, and the Syrian Orthodox Church. Each

of these Churches is in communion with each other and they are also autocephalous, a
word which means that they govern themselves fully.

The second family of Churches is the Eastern Orthodox Churches, often referred to as
Greek Orthodox. They constitute four self-governing, autocephalous Churches, united in
faith, liturgy and canon law. They are, therefore, in full communion with each other and
with other Churches belonging to the same family, such as the Ecumenical Patriarchate
in Istanbul (the first among equals), Russia and other countries of Eastern Europe.

The third family comprises the Catholic Churches of the Middle East. These Churches all
accept the supreme ecclesiastical authority of the Pope and the doctrine of the Catholic
Church. But only a small percentage of them are Roman, or Latin-Catholic. Most of them
can be grouped together as the Eastern-rite Catholic Churches - the word "rite" denoting
their forms of liturgy and canon law, which differ from the western Latin rite of the Roman
Catholics. The largest of these Churches is the Maronite Church in Lebanon.

The fourth family comprises the Anglican and Protestant Churches. Like the Eastern-rite
Catholic Churches (except the Maronite Church), these Churches came into being as a
result of western missionary activity in the Middle East. Whereas the Eastern-rite
Catholic Churches mostly go back several centuries, this family of Churches dates in the
Middle East from as recently as the 19th century.

An old Church, not belonging to any of the four families, is the Assyrian Church of the
East, sometimes identified by its historical tradition as the Church of the "East Syrians"
or the Church of Persia. It exists in Iran, Iraq, Syria and Lebanon and could also be
considered a fifth " family," although it is composed of only one Church.

These 12-14 million Christians constitute a minority of the total population of the Middle
East ( about 10%), the great majority of whom are Muslim. But the quality of their living

13
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traditions is not to be measured in terms of their numbers, nor is their significance to be
belittled.

I. THE ORIENTAL ORTHODOX CHURCHES (non- Chalcedonian)

The greatest number of Christians in the Middle East belong to the Churches of the
Oriental Orthodox family. The largest of these is the Coptic Orthodox Church in Egypt.
The others are: The Armenian Apostolic Church, Catholicosate of Cilicia, seated in the
Lebanese coastal town of Antelias, north of Beirut, and the Syrian Orthodox Church,
seated in Damascus.

Ethnically and culturally these three Churches are in many ways different. The Armenian
Church traces its origins to the missionary Apostles Thaddaeus and Bartholomew. It has
since remained in the heart of the Armenian national identity.

The Copts trace their descent from the Pharoanic Egyptians. Their conversion to
Christianity began with the North African preaching of St. Mark, whom they recognize as
the first Patriarch of Alexandria. But it took three centuries of persecution before the
Coptic Church established itself in Egypt. Desert monasticism, following the rules of St.
Anthony and St. Pachomeus, attracted many other Christians to visit Egypt. Their
missionary activity in Africa led to the Christianization of much of Nubia, the Sudan and
Ethiopia.

The Syrian Orthodox Christians were for some time called "Western Syrians" and thus
differentiated from the Assyrians. Under Arab rule, especially in Abassaid times, they
played a significant role in the cultural and scientific progress.

Notwithstanding such differences, however, these three Oriental Orthodox Churches
have in the early centuries struggled to uphold their communities' interest against the
imperial presence of the Byzantine and the Persian Empires. With the rise of the Islamic
Empire in the seventh century A.D. they fell under a new form of religio-political power.
The Muslim rulers treated the Christians as a single group, irrespective of the doctrinal
differences between the Assyrian, Oriental and Byzantine Orthodox Churches (Eastern
Orthodox). The state also benefited from their knowledge and professional skills.

This situation was imperiled, however, by the intrusion of the Western Christian
Crusaders from the llth to the 13th centuries and led to periodic persecution and social
marginalization of all the Eastern Christians as the Mongol dynasties seized control of
the Caliphate. From the 14th to the early 20th centuries, therefore, the Eastern Churches
lived as "closed communities”, isolated within Islamic society and cut off from the Church
in the West.

The breach between these Churches and the Byzantine family of Churches occurred in
451 A.D. at the Council of Chalcedon, and thus they accept the authority of only the first
three ecumenical councils.

For many centuries the non-Chalcedonian Churches lived more or less in isolation from
the rest of Christendom and, for political and geographical reasons, even from one
another. However, for the first time since the sixth century they held a conference of the
Heads of Oriental Orthodox Churches in Addis Adaba in 1965. Since then they have
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drawn closer together in fellowship and joint planning and achieved a formal
reconciliation with the "Chalcedonian" Eastern Orthodox family of Churches. These
Churches are also active members of the World Council of Churches (WCC) and the
Middle East Council of Churches (MECC).

The Armenian Catholicosate of Cilicia

The Armenian Apostolic Church, known also as the Armenian Orthodox Church, has an
ethnic, cultural and historical background distinct from the Churches referred to in this
chapter.

Diaspora has been a permanent aspect of Armenian history. Since the dawn of their
history, the Armenians, for one reason or another, have emigrated. However, forced and
massive emigration began only in the tenth century, with the successive occupation of
Armenia by Byzantines, Seljuk Turks, Persians, Ottomans and Russians. Deportation
and migration continued in succeeding centuries. But none of the mass deportations of
earlier years equalled those that took place in the period 1915-1922. Over one and a half
million Armenians were massacred in Turkey and the rest deported to the Syrian
deserts. At present they are about two million in number and can be found almost
anywhere on the globe, mostly in Middle Eastern countries, the USA and Canada, South
America, southern and western Europe and Australia.

The Church in diaspora has three centers: (1) The Catholicosate of Cilicia, re-
established and reorganized in Antelias, Lebanon in 1930. With its diocesan
administrative organizations, theological seminary and world-wide ecumenical relations,
it is the de facto spiritual center of the Armenian diaspora. It also plays a significant role
in the cultural, social and political life of the nation. Its jurisdiction now covers Lebanon,
Syria, Cyprus, Kuwait and the United Arab Emirates, Iran, Greece and half of the
Armenian communities in North America. (2) The Patriarchate of Constantinople; and,
(3), the Patriarchate of Jerusalem are related to the Catholicosate of Etchmiadzin, in the
Republic of Armenia.

Today the Armenian Church in diaspora finds itself in a very different context and thus
faces various problems and challenges. It is truly a scattered Church. Nevertheless,
neither resistance nor struggle for survival have been the only or most salient
exteriorization of their faith. Rather it is creative activity and constant dynamism that
have been its hallmark. This creativity has given birth to outstanding architectural
expressions, to beautiful miniatures in the thousands of manuscripts which have marked
almost the entire literary inheritance of the classical language from the fifth to the ninth
centuries, to ecclesiastical ceremonies and sacred music of impressive and elevating
impact on the human soul.

All over the world, sign of renewal have been emerging in the Armenian Church.
Translation and dissemination of the Bible, Christian education through courses for the
youth and adults, and popular publications, emphasis on local leadership, both clerical
and lay, care of children of broken families, homes for the aged, and housing projects for
the needy - all those figure among the concerns and activities of the Church.

The Armenian Apostolic Church in Lebanon is a strong community of over 150,000
members who are now fully integrated into the Lebanese society. The school of theology
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at Bikfaya, founded in 1930, provides new clergy and also furnishes priests to serve the
diaspora communities falling under its jurisdiction.

The Armenian Orthodox are the third largest Christian community in Syria, after the
Greek Orthodox and Greek Catholic Churches.

The Armenian Apostolic Church is the largest Christian community in Iran.

The Armenian Church has around 3,500 members in Cyprus. Armenians have lived in
the island since the eleventh century. The Armenian Apostolic Church in Kuwait and the
Emirates has about 12,000 members. Large communities of Armenians live in Europe
(in France there are over 350,000 members), in the USA and Canada with over 600,000.

Armenian Catholicosate of Cilicia, Antelias, Lebanon
H.H. Aram |, Catholicos of Cilicia
http://www.cathcil.org/

The Armenian Patriarchate of Constantinople

The Armenian Patriarchate of Constantinople with its See at Istanbul, Turkey, is
dependent on the Catholicosate of Etchmiadzin. The faithful (around 80,000) are
concentrated in Istanbul, where 35 of the Patriarchate's parishes are located. The
Patriarchate was recognized in 1461 by the Ottoman authorities as the soul legal
representative of all Armenians in the Empire including those within the jurisdiction of the
Cilician Catholicosate.

The Armenian Patriarchate of Constantinople
H. B. Mesrob I, Armenian Patriarch of Istanbul and All Turkey
http://www.Iraper.org/main.aspx

The Armenian Patriarchate of Jerusalem

This Church is the largest among the four Oriental Orthodox Churches in Palestine:
Armenian, Coptic, Syrian, Ethiopian. Spiritually, the patriarchate depends on the
Catholicosate of Etchmiadzin. A very good relationship exists with the Catholicosate of
Cilicia. The Patriarchate occupies the entire summit of Mt. Zion. Between 1950 and 1973
almost 90% of the members of this Church emigrated, leaving less than 1,500 today The
related Church in Amman, Jordan, has 1,500 members.

The Armenian Patriarchate of Jerusalem
H.B. Archbishop Torkom Manoogian, Armenian Patriarch of Jerusalem
http://www.armenian-patriarchate.org/

The Coptic Orthodox Church

The Copts are the native Christians of Egypt and the direct descendants of the ancient
Egyptians. Eusebius (died c. 359) records the tradition that the Church in Egypt was
founded by St. Mark in A.D. 50 and Alexandria ranked with Antioch as one of the chief
sees of the early Church.
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One of the contributions of this Church have been the monastic orders. The early and
fertile ground of the outreach of Christianity in Egypt also produced great theologians.
There the Holy Scriptures - clad in Hebrew through divine revelation - merged with
human intellectual wisdom imbued with Greek philosophy and categories of thought.
Egypt, as already mentioned, became the first and foremost center of monastic life.
Monastic life blossomed and up to this day continues to play an important role in Coptic
life. All bishops are former monks. The laity is influenced by monaticism too.

The Coptic Church is the largest Christian community in the Middle East, where it
numbers around 9 million faithful. There are some 45 dioceses in Egypt, Africa, Middle
East, Europe and the USA; 42 of these dioceses are in Egypt. In addition Coptic
churches exist in Kuwait, Jordan, Jerusalem, Lebanon and Iraqg. Jerusalem has an
archdiocese (established in the 9th century) with two congregations in Jaffa and
Nazareth. The churches in the other countries are under the direct jurisdiction of the
Patriarchate. More than 60 congregations in the USA and in Canada are formed mainly
from Egyptian emigrates. Other parishes were founded in London, Paris, Vienna,
Geneva and Frankfurt.

The Coptic Church has begun many new educational programs. Since the mid 19th
century primary, secondary and technical schools have been established, some by the
Patriarchate and others by diocesan bishops. Church schools are offering courses in
catechism, while the Coptic Orthodox seminary in Abbasiya, Cairo, opened its doors in
1893. Other seminaries were founded during the last ten years, and there are now
several branches in Minia, Assiut, Tanta and Manufiyyah with several hundred students.
In 1972, Pope Shenouda in (enthroned in 1971) reestablished a branch of the
theological seminary in Alexandria. The Institute of Higher Coptic Studies was founded
in 1954 and has become an important center for the study of Coptic language, literature,
art and liturgy.

Copts actively participate in the life of the Church. Parish church councils and
benevolent societies, under diocesan authorities, meet the pastoral and social needs of
the community. The Patriarchate has also created a Bishopric of Social Services. Other
bishoprics, such as that of Youth, initiate and/or coordinate various aspects of the
expanding pastoral and educational activity. The dynamism of church life embraces also
the family which is impregnated with intense spirituality.

Coptic Orthodox Patriarchate of Alexandria
H.H. Pope Shenouda lIl, Patriarch.

http://www.copticpope.org/

The Syrian Orthodox Church

This Church has its center in the Patriarchate of Antioch (at present in Damascus, Syria)
and counts about 160,000 believers. It is a Church which has contributed much to the
blossoming of early Christian literature and to the treasure of theological thinking,
spreading Christianity from the Byzantine Empire to the regions of the Far East.

During and after the Mongol invasions of the 14th century, the Church suffered greatly.
At the end of the 18th century its strength was further reduced due to the establishment
of a separate Uniate Syrian Patriarchate (Syrian Catholics). At the turn of the present

century (1915-1920) the Church was affected by Turkish and Kurdish persecutions and

St Francis Magazine is published by Interserve and Arab Vision 17
www.stfrancismagazine.info - www.interserve.org - www.arabvision.org




2. Who are the Christians of the Middle East?

in the 1970's by mass emigrations. The see of the Patriarchate, after many moves over
the centuries, was finally established in Damascus, Syria, in 1954.

With its capacity to endure difficulties and persecutions, today the Syrian Orthodox
Church in Syria, Iraq, Jordan and Turkey shows signs of new vitality. New schools have
been opened, churches built, homes for the elderly founded. Renaissance is specially
obvious in Iraqg, Lebanon and Syria. In Sunday Schools, the Syriac language is taught. It
is also the liturgical language.

In Damascus, Syria,-there is a theological seminary which is developing steadily, after
having been in Lebanon for several years. The monasteries form an integral part of the
Church's spiritual heritage. In Iraq, the oldest Christian monastery is Mar Matta, near
Mosul. In Turkey, the monastery of Mar Gabriel is a community center for residents of
Tur Abdeen, and the surrounding 48 villages.

The Syrian Orthodox Catholicosate of the East is part of the wider Souryani community,
based in Kerala State, India. They are also called Malabars and number more than one
million faithful. A major schism occurred in this Church in the 19th century when the Mar
Thoma Syrian Church of Malabar broke off. It has a membership of 350,000 faithful. The
Syrian Orthodox Catholicosate of the East was reestablished in 1964, after being vacant
for centuries. Twelve dioceses are under its jurisdiction. In the 1970's a jurisdictional
division occurred in the Church. One branch continues to recognize the spiritual supre-
macy of the Patriarch of Ann'och in Damascus and another branch installed its
independent Catholicos.

There are now twelve dioceses related directly to the Patriarchate, four in Syria, two in
Iraq, two in Turkey, two in Lebanon, and one in Jordan. Syrian Orthodox dioceses are
found today in Europe (Holland, Sweden), the USA and Canada, and two patriarchal
vicarates are in Brazil and Argentina.

Syrian Orthodox Patriarchate ofAntioch and all the East
H.H. Mar Ignatius Zacca | lwas, Patriarch
http://sor.cua.edu/

Il. THE EASTERN ORTHODOX CHURCHES (Byzantine, or Chalcedonian)

The Eastern Orthodox Patriarchates of Constantinople (now Istanbul), Alexandria,
Antioch (now centered in Damascus) and Jerusalem belong to the Byzantine tradition of
Orthodoxy which also includes eleven other autocephalous or self-governing Churches:
Russia, Romania, Serbia, Greece, Bulgaria, Georgia, Cyprus, Czechoslovakia, Poland,
Albania and Sinai. The names of most of the Eastern Orthodox Churches in the Middle
East begin with the nomenclature "Greek Orthodox" because of reasons dating back to
Ottoman times. The great majority of these people, with the exception of those in
Cyprus, are Arab or Arabized.

To distinguish them from the Oriental Orthodox Churches, the Eastern Orthodox are also
called Byzantine Orthodox, by reference to their use of the Byzantine-rite of St. John
Chrysostom; or Chalcedonian Orthodox, by reference to the Ecumenical Council of
Chalcedon in 451. Eastern Orthodox Churches recognize the Patriarch of
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Constantinople as Ecumenical Patriarch. This is largely an honorary primacy of "first
among equals" and quite different from the Roman Catholic concept of papal authority,
because each of the Churches in this group is entirely self-governing (autocephalous).

Eastern Orthodox Churches recognize the authority of seven ecumenical councils: Nicea
(325), Constantinople (381), Ephesus (431), Chalcedon (451), Constantinople H (553),
Constantinople 1l (680), and Nicea Il (787). The term "ecumenical” in its root meaning
refers to "the inhabited world.” As used with reference to those councils, the word
denotes the Christian world of the fourth to the eight centuries.

The Greek Orthodox Patriarchate of Alexandria and All Africa

The Patriarch counts in Egypt about 10,000 believers of Greek and Syro-Lebanese
extraction divided into 4 dioceses (Alexandria, Tanta, Cairo and Port Said). There is also
one in Sudan (Nubia), one in Ethiopia (Axum) and one in North Africa (including Libya,
Tunisia, Algeria and Morocco). The Patriarchate has received new impetus from the
establishment of new congregations in East and Central Africa. The faithful are, in the
majority, black African, such as in East Africa. Dioceses (called also "Archbishopric of
the Mission of the Patriarchate") have been organized in Johannesburg and Cape Town
(South Africa) with 40,000 members, Harare (Zimbabwe) 10,000 members, Kinshasa
(Zaire) 20,000 members, Nairobi (Kenya) 40,000 members.

The Second Ecumenical Council of Constantinople (381) ranked the Patriarchate of
Alexandria immediately after that of Constantinople.

In Alexandria, we find the Greek Orthodox Library, renowned for its 30,000 volumes and
manuscripts, the oldest of which go back to the 9th century. It is considered one of the
most important libraries for ecumenical studies and research.

Greek Orthodox Patriarchate of Alexandria and All Africa
H.B. Theodorus Il, Greek Orthodox Patriarch of Alexandria and All Africa
http://www.greekorthodox-alexandria.org/main.htm

The Greek Orthodox Church of Antioch and All the East

The Patriarchate saw its birth in the town in which the believers were called, for the first
time, "Christians.” Antioch witnessed wars and political changes until the see was
transferred to Damascus, when the Church witnessed a renaissance. The Church was
affected by divisions occurring in the 18th century when the Greek-Melkite Church was
founded.

For liturgy and prayers, the Antiochian Church uses the language of the land: Arabic. It
counts the largest number of faithful rooted in the Arabic culture, although it does not
fully overlap with the Arab World in its entirety.

Today it counts more than one million in the Middle East. Syria has six organized
dioceses (Damascus, Aleppo, Horns, Kama, Latakia, Houran) with a total of 800,000
faithful. Lebanon also has six dioceses (Beirut, Tripoli and Koura, Akkar, Zahle and
Baalbeck, Tyre and Sidon) with a total of about 300,000 members. The dioceses of Iraq
and Kuwait numbers 30,000 members. The Patriarchate extends to the Arab-speaking
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Orthodox who live in the USA, Canada, Latin America (Mexico, Chile, Brazil and
Argentina), Australia, New Zealand and Western Europe.

The St. John of Damascus Theological Institute in Balamand, Lebanon, presently
incorporated into the Church-sponsored Balamand University, is one of the main schools
of theology in the Middle Eastern for the Eastern Orthodox.

In 1942 the Orthodox Youth Movement was founded. It injected new dynamism into the
Church. From its ranks important lay and religious leaders have emerged.

This Patriarchate endeavors to regenerate the original unity of Middle Eastern
Christianity. It is committed to Christian witness in the Arab world, through education,
social services and the production of Christian literature in Arabic. A number of
specialized institutions have been created recently to mobilize efforts and organize a
variety of initiatives at local and diocesan levels.

Greek Orthodox Patriarchate ofAntioch and All the East
H.B. Ignatius IV, Patriarch of Antioch and All the East
http://www.antiochpat.org/

Greek Orthodox Church of Jerusalem

The Fourth Ecumenical Council of Chalcedon (451) granted this Church the status of
"independent Church" and ranked it fourth after Constantinople, Alexandria and Antioch.
It became known as the Patriarchate of Jerusalem. It has jurisdiction over Palestine and
Jordan and counts some 250,000 Arab believers. Church services are held in Arabic and
partly in Greek.

One of the most important concerns of this Patriarchate is the custodianship and care of
the Holy Places since the early centuries, when a monastic brotherhood, "Spoudioi" was
created whose main task was the guardianship of the Holy Places. In the middle ages
after the Seljuk invasions, the Crusaders conquered Jerusalem, expelled the Greek
Orthodox Patriarch and established a Latin Patriarchate. In 1177 ownership and control
were returned to the Greek Orthodox Patriarchate.

The priests are educated in the seminary of the Patriarchate. It runs 36 elementary and
secondary schools. There are three dioceses: Nazareth, Acco, Jordan and 3 exarchates:
Athens, Cyprus and Istanbul.

Greek Orthodox Church of Jerusalem
H.B. Theofilos Ill, Patriarch of the Holy City of Jerusalem and all Palestine
http://www.jerusalem-patriarchate.org/en/home/homefr.htm

Greek Orthodox Church of Cyprus

“Those who were scattered because of the persecution that arose over Stephen traveled
as far as Phoenicia, Cyprus and Antioch” (Acts 11:19). That was in 37 A.D. In 45 A.D.,
Paul and Barnabas, bringing Mark with them, landed at Salamis and crossed the island
to Paphos where they converted the Roman proconsul Sergius Paulus. Barnabas later
became the first Bishop of Cyprus.
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The Church grew rapidly, and Bishops from Salamis, Paphos and Tremithus were
present at the Council of Nicea (A.D. 325). The Church of Cyprus received
autocephalous (self-governing) status at the Council of Ephesus (431 A.D.) along with
the Orthodox Patriarchates of Antioch, Alexandria, Constantinople and Jerusalem.

During the Byzantine era, the Church suffered occasionally as a result of Arab raids.
Then, during the period of the Crusades, while the island was under Prankish rulers, and
later, under the Venetians, the Orthodox archbishop and bishops were replaced by Latin
clergy. In 1571, Turkish rule began on the island and in 1572 the Turks expelled the
Latin hierarchy and reinstated the Orthodox leadership in recognition of their help in the
war against Venice.

While the situation of the Church of Cyprus improved somewhat, it continued to face
difficulties under the Turks. In 1821, Archbishop Kyprianos, the bishops and 486 priests
and lay Christians were executed in an act of reprisal against mainland Greek
revolutionaries.

During the British period, Archbishop Makarios Ill was exiled to the Seychelles islands.
Later, released from exile, he was still banned from Cyprus.

Approximately 80% or more of the Cypriot population is Byzantine Orthodox, and there
is virtually no aspect of the island's history and society that have not been touched by
the Church of Cyprus. For centuries it acted as a kind of department for social welfare,
ministry of justice and ministry of education.

Following the 1974 invasion of Cyprus by Turkey, nearly 200,000 Greek Cypriots were
forced to leave their homes in the occupied areas and become refugees. Their fate
constitutes a primary concern of the Church. Two of its bishoprics, Kyrenia and
Morphou, as well as Nicosia, seat of the Archbishop, are partially or wholly within the
occupied territory.

Greek Orthodox Church of Cyprus
H.B. Archbishop Chrysostomos, Archbishop of New Justiniana and all Cyprus
http://www.churchofcyprus.org.cy/

lll. THE CATHOLIC CHURCHES
The Catholic Church of the Middle East is divided into seven branches of different ethnic
and cultural origins. About one half of its faithful live in the Middle East and the rest in
emigration.

Most Westerners use the term "Catholics" and "Roman Catholics" as synonyms, the first
being no more than a quicker form of the second. But this is an incorrect usage, and
from the point of view of Catholics in the Middle East it is misleading. "Catholic" is a
comprehensive term for all Christians who accept the primacy of the Pope as head of
the Church. "Roman Catholic" refers to those members of the Catholic Church who
follow the "rite" - that is, the form of liturgy and canon law - of the Church of Rome. This
is known as the Latin rite.
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But the Latin rite is not the only rite of the Catholic Church, which includes the Byzantine
(or Melkite) rite, the Armenian rite, the Syriac rite, and the Coptic rite. These are the
Eastern-Catholic rites of that family of Middle Eastern Churches which recognizes the
sovereignty of the Pope and accept Catholic doctrine.

The oldest and largest of the Catholic group is the Maronite Patriarchate which affirms
having preserved its union with Rome since the age of the ancient undivided Church.
Certainly there is no Orthodox counterpart of the Maronites whereas the other five
Eastern Catholic Churches all broke away from the Assyrian or the Oriental and
Byzantine Orthodox Churches under the influence of Roman Catholic missions.

The earliest were the Chaldean Catholics who broke away from the Assyrian
Patriarchate in 1522, to establish their own Catholic Patriarchate of Babylon in Baghdad.
In 1622 the Syrian Catholic Patriarchate of Antioch emerged, with its center originally in
Turkey, now in Beirut.

Then, in 1724, a similar break-away took place within the Greek Orthodox Patriarchates
of Antioch, Jerusalem and Alexandria, resulting in the creation of the Greek (or Melkite)
Catholic Patriarchate of Antioch and all the East, Alexandria and Jerusalem.

Later in that century, in 1773, the Armenian Catholic Patriarchate was created, with its
center also in the Lebanon.

Lastly came the creation of the Coptic Catholic Patriarchate in Alexandria in 1824.

These Churches are in communion with the Church of Rome and are related to the
Vatican through the Sacred Congregation for the Oriental Churches. This is why
sometimes they are called Uniate Churches.

The spirituality of the Catholic Churches is rooted, on the one hand, in the tradition of
Eastern Christianity, yet they have acquired a Latinized character. These Churches,
therefore, are a symbiosis of Oriental and Western traditions. At least since Vatican Il
many Eastern Catholic Churches see themselves as interpreters of the Oriental tradition
in the Western world.

The number of theological and catechetical study centers for lay people within the Uniate
Catholic Churches is increasing. Youth movements which, at the outset, responded to
Western impulses but which at present have become integrated into the local churches,
are an additional source of spirituality in the life of these Churches. There exist also in
the region four Catholic universities, open also for students of other confessions: the
University of St. Joseph in Beirut (Jesuit fathers, founded in 1875), the University of the
Holy Spirit of Kaslik (Lebanese Maronite Order, founded in 1952) and Notre Dame
University, all three located in Lebanon, and the University of Bethlehem in the West
Bank.

Important signs of renewal can be observed in these Churches since some twenty years
ago in the liturgical, pastoral and diaconical activities.
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The Maronite Patriarchate of Antioch

Maronites in Lebanon and Syria are more than 1,000,000. Those who have emigrated
from the Middle East exceed 500,000. There are 12 dioceses in the Middle East
(Aleppo, Latakia, Tripoli, Sarba, Kesrouran, Antelias, Beirut, Sidon, Tyre, Zahle, Cairo
and Cyprus) and 4 patriarchal vicarates (Damascus, Jebel, Byblos and Batroun).

There are four minor seminaries in the Lebanon (Batroun, Ghazir, Ain Saade and Tripoli)
and a Faculty of Theology at the University of the Holy Spirit at Kaslik, which is run by
the Maronite Monastic Order. The Maronite liturgy is in Syriac and Arabic.

Maronite Patriarchate of Antioch
H.B. Patriarch Mar Nasrallah Boutros Sfeir
http://www.bkerke.orq.lb/

The Chaldean Catholic Patriarchate of Babylon

Today the Chaldeans number 250,000 mainly living in Irag, where they form the largest
Christian community. They are organized in 10 dioceses in Iraq, Iran (15,000 members),
Syria (7,000 members), and smaller communities in Egypt and the Lebanon.

The Chaldean liturgy is celebrated in the ancient Syriac language.

Chaldean Catholic Patriarchate of Babylon
H.B. Emmanuel lll Delly , Patriarch of Babylon for the Chaldeans
http://www.cnewa.org/ecc-bodypg.aspx?eccpagelD=59&IndexView=toc
http://www.kaldu.org/index.htm

The Syrian Catholic Patriarchate of Antioch

The Syrian Catholics have four dioceses in Syria and two in Irag. Patriarchal vicarates
are in Lebanon, Egypt, Jordan and Turkey. There is a widely scattered diaspora in the
Americas and elsewhere.

Liturgy is celebrated in the Syriac language with increasing use of Arabic in certain parts
of the service. Syriac is still a spoken language, particularly in some solidly Christian
villages and towns of eastern Syria and northern Iraq.

Syrian Catholic Patriarchate of Antioch
H.B. Patriarch Pierre VIII Abdel-Ahad

The Greek (Melkite) Catholic Patriarchate of Antioch, Alexandria and Jerusalem
The members are Arabic speaking and the liturgy is celebrated in Arabic. The
membership of the Greek Catholic Church is concentrated in the Lebanon, Syria and
Palestine. There is a smaller community in Egypt and a few parishes are found in
Turkey, Iraq and northern Sudan. Those who have emigrated (mainly to the Americas)
have outnumbered the faithful presently living in the Middle East.

Greek Catholic Patriarchate of Antioch, Alexandria and Jerusalem
H.B. Patriarch Gregory llI
http://www.pgc-lb.org/english/index.shtml  http://www.melkite.org/
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The Armenian Catholic Patriarchate of Cilicia

In Syria, the Armenian Catholics form a strong minority of 12,000 members. Small
Armenian Catholic communities exist in Turkey, Iraq, Egypt, Jerusalem, Jordan, Europe,
North and South Americas.

Armenian Catholic Patriarchate of Cilicia
H.B. Nerses Bedros XIX
http://www.armeniancatholic.org/inside.php?lang=en&page id=21

The Coptic Catholic Patriarchate of Alexandria

This Church now has some 200,000 members, by far the largest Catholic community in
present-day Egypt. It also has a total of four dioceses: Alexandria, Minia, Assiut and
Thebes (Luxor), more than 100 Coptic Catholic schools in both upper and lower Egypt, a
hospital in Assiut, a number of medical dispensaries and clinics, and several
orphanages.

Coptic Catholic Patriarchate of Alexandria
H.B. Antonios Naguib

The Latin Patriarchate in Jerusalem
Latin-rite Catholics number about 100,000 with major centers in Jerusalem, Bethlehem,
Beirut, Cairo, Aleppo, Haifa and Nazareth.

Latin Patriarchate in Jerusalem
H.B. Michel Sabbah, Patriarch

http://www.lpj.org/

IV. THE EPISCOPAL AND PROTESTANT CHURCHES
The most recently established Churches in the Middle East come from the Western
Protestant traditions and reflect a variety of denominations. Protestant (mainly
Presbyterian and Reformed) and Episcopal Churches are now established in the region.

The 16th century reformation movement, which fragmented the Catholic Church in the
West, did not have any significant impact upon the Eastern Churches before the early
19th century when Anglican, Presbyterian and other Protestant missionary societies
began to be active in the region. These contributed much in the areas of education and
social services but they appeared to have difficulty in appreciating and understanding
the equally authentic traditions of the indigenous Churches. Consequently there was
some transfer of members from the Assyrian, Oriental and Eastern Churches and to
some degree from the Eastern-rite Catholic Churches.

Today the Protestant and Episcopal Churches represent some 3-4 % of the Christians in
the Middle East. These Churches are characterized by diversity related to their varying
cultural backgrounds, theological traditions, and historical reactions to their missionary
agencies.
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The largest Protestant group comprises the Evangelical and Reformed Churches which
grew up amongst the Armenians, Copts and Syrians and organized themselves in
national synods. Most of the Baptist Churches are linked to the Southern Baptist
Convention of the USA. The Anglicans come under the Episcopal Province of Jerusalem
and the Middle East. The main Lutheran Church is in Jordan. The process of
independence from missionary societies, has been difficult for some of these Churches.

Within the Middle East Council of Churches (MECC) the Protestant Churches are the
fourth family of Churches, being present as founding members since MECC was
established in 1974. Both within the ecumenical movement in the Middle East, as well as
world-wide, the Protestant and Episcopal Churches have played a pioneering role.

Below are included only the names of the Churches who are members of the Middle
East Council of Churches. In addition to the Churches listed there are a number of
others which are not members of the Middle East Council of Churches:

e Evangelical Church of Egypt (Synod of the Nile)

e Episcopal Church in Jerusalem and the Middle East

Diocese of Egypt

Diocese of Jerusalem

Diocese of Cyprus and the Gulf

Diocese of Iran
o Episcopal Church in the Sudan

e Evangelical Church in Sudan

Evangelical Lutheran Church in Jordan
http://www.holyland-lutherans.org/

Synod of the Evangelical Church in Iran

National Evangelical Synod of Syria and Lebanon

National Evangelical Union of Lebanon

Presbyterian Church in the Sudan

Union of the Armenian Evangelical Churches in the Near East
http://www.uaecne.org/

Protestant Church in Algeria

o Eglise Reformee de France en Tunisie

o National Evangelical Church in Kuwait

O O O O

V. THE ASSYRIAN CHURCH OF THE EAST
A separate mention needs to be made concerning the Assyrian Church of the East
which remains outside all the other families of Churches.

The Assyrian Church is one of the oldest Churches of the East. It has been a missionary
Church as early as the first generation of Christianity in Mesopotamia.

The message of the Assyrian Church went as far as India, China, Tibet and Mongolia. Its
presence linked the Mediterranean Sea to the West and India to the East and due to its
location east of the Roman Empire, it was called "Eastern Church", besides having been
known by many other surnames, among which are the "Church of Fares" (Persia). The
Assyrian Eastern Church was one of the first Churches to be established. It has given
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many a martyr of faith, and also has given many thinkers and scientists who greatly
contributed to Arab culture. This makes it more regrettable that the fate of these people
today is one of poverty.

Since its very inception, the Assyrian Church has never been able to settle in one
specific country. Because of persecution and massacres, its believers were forced to
emigrate every hundred years.

This Church today suffers from many problems, including the difficulty of establishing
schools, convents and churches and the absence of theological schools in its various
bishoprics. However, lately, schools have been established in Baghdad (Iraq) and
Chicago (USA), after a decision taken by the Synod in 1984.

The Assyrian Church of the East is spread over many parts of the world. It exists in the
east and in the west, in the USA, India, Australia and Europe.

It counts about 250,000 members with bishoprics in Iraq (82,000), Syria (30,000), Iran
(20,000), the Lebanon (5,000), India (15,000), Australia (15,000), the USA and Canada
(80,000), Europe (the European bishopric includes the U.K., Germany and Sweden with
4,500 members).

Holy Apostolic and Catholic Assyrian Church of the East
H.H. Mar Dinkha IV, Catholicos Patriarch
http://www.assyrianchurchnews.com/

This article has been condensed and updated from a survey produced by
the Documentation Center of the Middle East Council of Churches.
The statistics in the article are the most accurate possible,
but no completely verifiable numerical information is possible.
Reproduced by permission.
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3. Smells and Bells:
Sensory Experience in Middle Eastern Worship
William E. Schwartz

I have learned a lot since my first contacts with Orthodox Christianity. Everything at first
had seemed so alien.

I'll never forget my first visit to a Coptic Orthodox church. Even though the service had
finished hours before, the smell of incense was almost overpowering. The first time our
group attended the Coptic liturgy | felt like | was watching some kind of pageant. |
couldn't help but wonder if so much ceremony was relevant and if the people in the
congregation even cared — they certainly seemed uninterested. Even though my
American friends with me were not practising Christians they were almost offended that
these people thought that all the liturgical smells and bells amounted to worshiping God.
We were all certain that God was unimpressed with such an impersonal conglomeration
of rituals that seemed equally meaningless to the participating congregation.

The robes, cymbals, incense, icons and candles were totally outside my evangelical
heritage. Kissing icons, buying candles, mystical chanting, kissing the priest's hand while
taking communion: all seem contrary to the attitudes of worship | was taught in Sunday
School and Bible Study group. | couldn't figure out why the priest and his assistants kept
going behind the wall to hide from the people. (Since the service is so long | wondered if
they were taking a coffee break!) It seemed that the congregation who paid attention
were so totally preoccupied with sin and remorse that | wondered if they knew what
worship is all about.

It was very easy for me to find things to criticize about the Orthodox Church. Like most of
us, | was perceiving them through my own filter of criteria, which was meaningful to me
but almost unknown to them. At that time | had not realized that every part of the
ceremony symbolises something in the Bible or in the practices of the early Church and
that much of the liturgy is specifically patterned after the temple worship of the Lord's
time. | had grown so accustomed to worship as a cerebral experience that | had no room
in my spirituality for posture, form or symbolism.

Yet, as | have learned many things from my Orthodox friends over the years my
understanding of and my experience with God has been enriched. | appreciate the fact
that the ceremony, the icons, the symbols have all helped preserve truths of heritage
and the Gospel through ages of ignorance, illiteracy and oppression. | have learned that
my evangelical familiarity with God needed to be tempered by a contrasting awareness
of His inestimable awesome holiness. My Orthodox friends have shown me that the Holy
Spirit can reveal Jesus through symbols and ceremonies that speak directly to my heart
(and afterwards to my brain). | have learned how important it is to realize that the
cultural, doctrinal and liturgical presuppositions | bring to the Bible when | study it have
often been a barrier to a deeper comprehension of God's character and His love for His
children.
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3. Smells and Bells: The Sensory Experience of Worship in the Middle East

As evangelical Protestants we just have to confess that worship can take on many
cultural expressions. If we want to communicate on a spiritual level with our Orthodox
brethren, we must have the same cross-cultu