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mold. It is sure to disappoint moralists with their “dare to be a
Naaman, or Elisha, or the little girl” agenda. Front and center is the
“God who saves”. By virtue of the Divine Warrior’s power and will to
save, He accepts no competitors. Thus He wages a polemical war
against the effects of sin in this world, against false gods who cannot
save, and against the waywardness of the people he had delivered out
of slavery. He demonstrates that his salvation plan will go global. The
miracles of Jesus help to demonstrate His power over the moral and
physical effects of sin, and underscore the wholeness that He gives. In
a similar way, Elisha sends off Naaman as God’s representative in “en-
emy territory” with a promise that the same God, who had brought
about his healing, will go with him.
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TOWARDS A BIBLICAL THEOLOGY OF ‘OIKOS’

BY JOHN SPAN'

1 Introduction

It has been said that “theology determines methodology** and theology
flows out of scriptural interpretation. The Apostle Paul’s injunction
given to his under-study Timothy to literally ‘use utmost diligence to
present/prove yourself before God as one tried and true, an unashamed
worker, rightly handling the word of truth. (2 Tim 2:15) has the same
urgency today as when it was written. Today’s age of relativism de-
mands the need for proper handling of the word “in accord with its in-
tention and to communicate properly its meaning.”” This study will fo-
cus on the concept of ‘oikos,” to examine its Biblical background and
consider the question: Can the ancient ‘oikos’ serve as a model for
formulating contemporary mission strategy?

The word ‘oikos’ meaning house or household, has come into the
fore on a number of fronts. It is being advanced as a conceptual model
for the house-church movement,”* the insider movement,” people group
movements,” an evangelism methodology’, the ecumenical movement®

! John Span is a missionary in West Africa with Christian Reformed World Missions.

% Robert Lescelius, ‘The Second Great Awakening: The Watershed Revival’, Reforma-
tion & Revival Journal 6, no. 1 (Winter 1997), p. 29

3 George W. Knight, The Pastoral Epistles: A Commentary on the Greek Text (Grand
Rapids, Mich.; Carlisle, England: W.B. Eerdmans; Paternoster Press, 1992), p. 412.

* Ken L. Davis ‘An Evaluation Of The House Church Model For North American
Church Planting’, Part 2, Journal of Ministry and Theology, 11:1 (Spring 2007), p. 92

> John Ridgeway, ‘Insider Movements in the Gospels and Acts’, International Journal
of Frontier Missiology 24:2 (Summer 2007), p. 86, see
www.ijfm.org/PDFs 1JFM/24 2 PDFs/24 2 Ridgway.pdf.

Rebecca Lewis, ‘Insider Movements: The Conversation Continues: Promoting Move-
ments to Christ within Natural Communities’, in International Journal of Frontier Mis-
siology 24:2 (Summer 2007), see
www.ijfm.org/PDFs_1JFM/24 2 PDFs/24 2 Lewis.pdf; Common Ground Consulta-
tion, Atlanta, January 2009, and response by Jay Smith, ‘An Assessment of the Insider
Movement Principle Paradigms’, in St. Francis Magazine 5:4 (August 2009), p. 22.

% D.W. Fowlkes and P. Verster, 'Family (oikos) evangelism for reaching forward caste
Hindus in India', in Verbum et Ecclesia, vol. 27, (no. 1, 2006), pp. 321-338.
[http://www journals.co.za/ej/ejour_verbum.html]

’ Also known as the ‘household principle’ of evangelism See J. Hampton Keathley, 111
‘The Stewardship of God’s Truth Through Evangelism (Part 2)’, on www.bible.org.
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a renewed emphasis on the metaphor of the church as God’s household’
and even an ‘oiko-theology’ which deals with earth-keeping in South
Africa.'” The volume of material on the subject will necessitate a sur-
Vey overview.

2 Background

The confluence of a number of factors serves to heighten the awareness
of the ‘oikos’ model. A heightened interest in the social milieu of the
first and second centuries of Christianity has produced a plethora of
studies.'' A re-discovery of the corporate aspects of Christianity seems
to be a mostly healthy pendulum swing away from individualistic
model of the ‘lone-ranger’ Christian.'” This has been informed by inter-
est in family dynamics, sociological studies on the group dynamics of
conversion, and by the interaction of North and South in the global vil-
lage, where the South has historically been much more community ori-
ented.” The World Council of Churches brought the term "household
of the world" or oikoumene to the fore and in 1991 its former general
secretary Konrad Reiser, suggested that the word ‘oikos’ connotes

Also, Win and Charles Arn, The Master’s Plan for Making Disciples (Church Growth
Press, Pasadena, CA, 1982).

8 Ernst M. Conradie, “The Whole Houschold of God: The Use of the Oikos Metaphor
in the Built and the Non-Built Environment”, in European Forum for the Study of Re-
ligion and the Environment, and Sigurd Bergmann, Nature, Space, and the Sacred:
Transdisciplinary Perspectives (Farnham, England: Ashgate Pub. Ltd, 2008).

° David J Feddes, “Caring for God's household: a leadership paradigm among New Tes-
tament Christians and its relevance for church and mission today”, in Calvin Theologi-
cal Journal, 43 no 2 (2008), pp. 274-299.

1 Conradie, ‘The Whole Household of God’, p. 31, citing Andrew Wamback’s unpub-
lished 2006 doctoral thesis, ‘Constructing an Oikotheolgy: The Environment, Poverty
and the Church in South Africa’ (Pietermaritzburg, 2006).

' Notably for this study: Roger W. Gehring ‘s House Church and Mission: The Impor-
tance of Household Structures in Early Christianity (Hendrickson Publishers, 2004),
408 pp.), Feddes op cit. David Horrell, “From adelphoi to oikos theou: social transfor-
mation in Pauline Christianity”, in Journal of Biblical Literature, 120 no 2 (Summer
2001), pp 293-311 and David deSilva’s Honor, patronage, kinship & purity: unlocking
New Testament culture (Downer’s Grove, 11. IVP, 2000).

12 See Leith and Andrea Gray, “Paradigms and Praxis: Part I Why are Some Workers
Changing Paradigms”, in International Journal of Frontier Missiology 26:2 (Summer
2009).

13 See for instance, Brenda B. Colijn, “Family in the Bible: A Brief Survey”, in Ash-
land Theological Journal 36:0 (2004).
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“community, webs of relationships, belonging, and with life to-
gether.”"

In what might be more of a mixed blessing reaction, the spirit of the
age (or Zeitgeist) in the late 20" and early 21* centuries has also played
its role."” It might be said to be suspicious of institutions and bureauc-
racy and more trusting of relationships, prone to question authority and
prefer democracy to hierarchy, focused on the immediate, rather than
delayed gratification, stresses empathy over truthfulness, is pain ad-
verse, likes to be liked and likes to know it is doing well by measuring
its own results. Novelty and innovation are prized, history is for dino-
saurs, image is king and relationship triumphs over rules. Many of
these represent excessive pendulum swings due to abuses and absolu-
tizing of what might have started out as legitimate, God-ordained struc-
tures.

Kevin DeYoung and Ted Kluck in their timely book, Why We Love
the Church: In Praise of Institutions and Organized Religion, summa-
rize the above by stating that in the current climate: ‘spirituality is hot;
religion is not. Community is hip, but the church is lame. Both inside
the church and out, organized religion is seen as oppressive, irrelevant,
and a waste of time.”'® They then take great pains to show that those
parroting the “deed, not creeds” or “they like Jesus, but not the church”
mantras, unfortunately, have a minimalist view of both history and the
doctrine church.

Positively, as well, there has been a rediscovery of the corporate
household of God aspects of covenant theology. I use the word re-
discovery, as this emphasis can be found in the likes of Herman Wit-
sius's (1636-1708) The Economy of the Covenants (1693), the
1647 Westminster Confession of Faith, Zacharias Ursinus (1534-1583)
and John Calvin (1509-1564). Each of these authors was intimately

% K. Raiser, Ecumenism in Transition: A paradigm Shift in the Ecumenical Movement?
(Geneva: WCC, 1991), pp. 87-88.

15 «All that floating mass of thoughts, opinions, maxims, speculations, hopes, impulses,
aims, aspirations, at any time current in the world, which it may be impossible to seize
and accurately define, but which constitutes a most real and effective power, being the
moral, or immoral atmosphere which at every moment of our lives we inhale, again in-
evitably to exhale.” Robert Trench, Synonyms of the New Testament Vol 2, (New
York: Scribner, 1864), p. 40.

16 Kevin DeYoung and Ted Kluck, Why We love the Church: In Praise of Institutions
and Organized Religion (Chicago: Moody, 2009), p. 13.
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aware, as well that Christianity in the book of Acts was a household
phenomenon (Acts 10:1-2; 16:13—15; 31-34; 18:18); conversion was
personal but not individualistic."”

3 Contemporary terminology

Contemporary definitions of the word ‘oikos’ vary. Jay Smith gathered
from proponents of the insider movement among Muslims that they de-
fine an insider as “one who embraces Jesus, yet remains as a light in his
‘oikos’ (household) so that as many as possible might be saved.”’® He
interprets this to mean “one’s biological Muslim family”. In the house-
church movement, Ken Davis notes that “the early church grew be-
cause they wunderstood and practiced whole household (oi-
kos) evangelism” and suggests that this is precedent setting.'” Concern-
ing Biblical words for family, Brenda Colijn notes that neither Hebrew
nor Greek has a word that exactly denotes the word in English. She
suggests that “the closest word could be translated “house” or “house-
hold”: bayit in Hebrew and oikos or oikia in Greek, and that the term
“focuses on the household as a social and economic unit.”*’ Tom Wolf
in “Church Growth America”, which the WCC definition echoes,
broadens the ‘oikos’ concept to “one’s sphere of influence” which in-
cluded one’s “family, friends and associates.” He suggests that it was
through these circles of association and influence that the early church
spread.”’ With yet another widening circle, Verlyn D. Verbrugge, sug-
gests that the text of Hebrews refers to the covenant people of God as a
“community rather than to individual believers” and calls this the ‘oi-

7 See Scott Hahn’s bibliography and comments on the state of research in his “Cove-
nant in the Old and New Testaments: Some Current Research” (1994-2004), in Cur-
rents in Biblical Research, Vol 3 No 2(2005), pp. 263-292.

'8 Smith, ‘An Assessment of the Insider Movement Principle Paradigms’, pp. 22-23.
The definition that Smith used, originated with John Travis [architect of the C-1 to C-6
grid for analyzing contextualization] has also been proposed by Rebecca Lewis, and
John Ridgeway.

% Davis, ‘An Evaluation Of The House Church Model’, p-118.

» Brenda B. Colijn, “Family in the Bible: A Brief Survey”, in Ashland Theological
Journal 36:0 (2004), p. 73.

! Tom Wolf, “Church Growth America,” (Jan/Feb. 1978), p.13, cited by J. Hampton
Keathley, III “The Stewardship of God’s Truth Through Evangelism (Part 2)”
http://bible.org/seriespage/stewardship-god%E2%80%99s-truth-through-evangelism-
part-2 (2009/12/08).
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kos concept’.” This idea would appear to stem from the ‘oikos for-

mula’ which refers to the phrase “he and his (whole) household.”*

Collectively we see an emphasis on family, whether biological or
spiritual, with some emphasizing biological ties more strongly than
others, on entire households (to be defined later), on circles of associa-
tion and influence or relational networks, and on “the communal iden-
tity, unity, intimacy, and loyalty of the believers in relation to God, Je-
sus Christ, and one another".”* Fowlkes summarizes the same under
the rubzrsic of common kinship, common community, and common in-
terests.

4 Biblical terminology

According to W. Bauer, W. F. Arndt, F. W. Gingrich, and F. Danker, 4
Greek-English Lexicon of the NT and Other Early Christian Literature
(BAGD), ‘oikos’ can, in some cases, simply be translated as "family".®
To the contemporary mind, the idea of family, however, is largely de-
termined by the context. David Horrell’s well-documented definition

which includes both testaments may be more helpful. He states:

The Greek terms oikog/oikio. and the Hebrew term bdyit ....are wide-
ranging in meaning and use. In both languages the terms are used for both
the building (part or whole) in which people live and the human members
or material contents that make up the household. Bayit and oiko¢ may thus

2VG. Verbrugge, 'Toward a New Interpretation of Hebrews 6:4-6', in Calvin Theo-
logical Journal (1980), pp. 61-73.

3 Lee Irons , ‘The Oikos Formula’ (2007), see www.upper-
register.com/papers/oikos_formula.pdf (2009/12/08) summarizes the data of Joachim
Jeremias , who uses the “oikos-formula’ as a defense of infant baptism, ‘Infant Bap-
tism in the First Four Centuries’ (Eng. trans., London: SCM, 1960), and Gehring sees
this occurring in Acts (10:1-2, 22; 11:12b—14; 16:14-16; 16:30-34; 18:8), p. 369.

# Feddes, p. 281, quoting John H. Elliott, 'The Jesus Movement Was Not Egalitarian
but Family-Oriented’, in Biblical Interpretation Vol 11, No. 2 (2003), pp. 204-205.

» Fowlkes, p. 329. Bruce Waltke in his “The Inruption of the Kingdom of God”, in
Criswell Theological Review, Vol 2 No 1 (Fall 2004), p. 5, shows that the nation of
Israel was a” common people normally sharing a common land, submissive to a com-
mon law, and led by a common ruler.”

%6 Bauer, Walter, William Arndt, F. Wilbur Gingrich, and Walter Bauer, 4 Greek-
English Lexicon of the New Testament and Other Early Christian Literature: A Trans-
lation and Adaptation of Walter Bauer's Griechisch-Deutsches Worterbuch Zu Den
Schriften Des Neuen Testaments Und Der Ubrigen Urchristlichen Literatur, 4th Rev.
and Augm. Ed., 1952 (Chicago: University of Chicago Press, 1957), pp. 560-561.
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designate physical locations such as house, palace, and temple, or rooms
or halls within these, and also human groups ranging in scope from the
immediate or extended family to the clan, dynasty, tribe, or tribal league.”’

Spiros Zodhiates complements Horrell’s synthesis and simplifies
BAGD for non-Greek readers in his Complete Word Study Dictionary
under the heading ‘oikos’:

(D Generally (Mat 9:6, 7; Mark 5:19; Luke 1:40; John 7:53; Acts 10:22).
With the preposition en (1722) in, en oiko, at home (1 Cor.11:34; 14:35;
Sept.: Gen 39:2, 16); with the prep. katd (2596) with the acc., possessing a
distributive meaning, kata oikon, from house to house, in private houses
(Acts 2:46; 5:42; 8:3; 20:20; Rom 16:5, the church at a private home).
Spoken of various kinds of houses or edifices, such as the house of the king
or the chief priest, a palace (Mat 11:8; Luke 22:54; Sept.: Gen 12:15;
2 Kings. 20:18; Dan 1:4). A house of commerce, meaning a bazaar (John
2:16). Specifically, house of God, meaning the tabernacle or temple where
the presence of God was manifested and where God was said to dwell, e.g.,
the tabernacle (Mat 12:4; Mark 2:26; Luke 6:4); the temple at Jerusalem
(Mat. 21:13; John 2:16, 17; Acts 7:47, 49); for ho nads, with a def. art.
(Luke 11:51 [cf. Mat 23:35]); the house of prayer (Mat 21:13; Mark 11:17,
Luke 19:46). A room or part of a house, e.g., the dining room (Luke
14:23), the upper room as a place of prayer (Acts 2:2; 10:30; 11:13). Figu-
ratively of persons, Christians as the spiritual house or temple of God
(1 Pet. 2:5). Of those in whom evil spirits dwell (Mat 12:44; Luke 11:24).
(I In a wider sense, a dwelling place, habitation, abode, as a city or coun-
try (Mat 23:38; Luke 13:35).

" Horrell, p. 297. Horrell acknowledges the following sources for his definition: C.
Osiek and D. L. Balch, Families in the New Testament World: Households and House
Churches (Louisville, KY: Westminster John Knox, 1997), p. 6; H. A. Hoffner “bayith
in Botterweck, G. Johannes and Helmer Ringgren, eds., Theological Dictionary of the
Old Testament. Trans. John T. Willis Vol. 2 (Grand Rapids: Eerdmans, 1974), pp.107-
16; Otto Michel ‘oikos’ in Kittel, Gerhard (Hrsg.); Bromiley, Geoffrey William (Hrsg.);
Friedrich, Gerhard (Hrsg.): Theological Dictionary of the New Testament. Electronic
ed. (Grand Rapids, MI: Eerdmans, 1964-c1976, S. 5), pp. 129-131. Compare this with
Thayer’s Greek-English Lexicon which states that oikos has three primary meanings:
1. “a house”, which may mean “an inhabited house”, “any building whatever”, or “any
dwelling place”; 2. “the inmates of a house, all the persons forming one family, a
household”; 3. “stock, race, descendants of one” J. Thayer, Greek-English Lexicon of
the New Testament (Grand Rapids, Mi: Zondervan. 1979), p. 441.
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(III) Metonymically, a household, family, those who live together in a
house (Luke 10:5; Acts 10:2; 11:14; 16:15; 1 Cor. 1:16; 2 Tim 1:16; Titus
1:11). Including the idea of household affairs (Acts 7:10; 1 Tim 3:4, 5, 12;
Sept.: Gen 7:1; 12:17). Metaphorically, oikos tou Theou, the household of
God, i.e., the Christian Church, Christians (1 Tim 3:15; Heb 3:6; 10:21;
1 Pet 4:17); the Jewish assembly (Heb 3:2, 5; Sept.: Num 12:7).

(IV) Metonymically, family, lineage, posterity, descended from one head
or ancestor (Luke 1:27, 69; 2:4; Sept.: Ex 6:14; 1 Kings 12:16, 19). A
whole people or nation as descended from one ancestor such as the house
or people of Israel (Mat 10:6; 15:24); the house of Jacob (Luke 1:33); the
house of Judah (Heb 8:8; Sept.: Ex 19:3; Lev 10:6; Judg 1:23; 1 Kings
12:23; Jer 31:31).8

Both Horrell’s and Zodhiates’ definitions would cause us to think in
terms that are wider than a nuclear family, might extend over multiple
generations, has definite structures, and has multiple shades of mean-
ing.

David Feddes, citing Wayne Meeks, in his study The First Urban
Christians, broadens the definition of the Graeco-Roman household to
include immediate family plus "slaves, former slaves who were now
clients, hired laborers, and sometimes business associates or tenants”.
He observes that to be part of a household was “part of a larger network

of relations”.”’

5 From the house [hold] of Israel to the house [hold] of God

In order to avoid the charge of a “word study fallacy” as D.A. Carson
put it in his Exegetical Fallacies text, one must look at the immediate,
and then the much wider context of the use of a word.”® In order to do
that, the place of the word or concept, even extending to its larger se-
mantic domain in the larger body of Biblical revelation is critical. Thus

28 Spiros Zodhiates, The Complete Word Study Dictionary: New Testament. electronic
ed. (Chattanooga, TN : AMG Publishers, 2000, ¢1992, ¢1993), S. G3624 See also

P. Weigandt ‘oikos’ in Robert Balz Horst and Gerhard Schneider, Exegetical Diction-
ary of the New Testament, Translation of: Exegetisches Worterbuch Zum Neuen Testa-
ment. (Grand Rapids, Mich.: Eerdmans, 1990-¢1993), 2:500-503.

¥ Feddes, p. 275 quoting Wayne A. Meeks, The First Urban Christians: The Social
World of the Apostle Paul (New Haven: Yale University Press, 1983), pp. 29-30.

3% Chapter 1 in Don A. Carson, Exegetical Fallacies (Grand Rapids, Mi. Baker Aca-
demic, 1996), pp. 27-64.

St Francis Magazine is published by Interserve and Arab Vision 243



St Francis Magazine 6:1 (February 2010)

we will examine its place among NT images for church, and trace the
history of the household concept through the scriptures.

5.1 An image among others

In the NT a number of metaphors or images are used for the church.
They include “The people or household of God” (1 Tim 3:15, 1 Pet
2:19) “the temple and fellowship of the Holy Spirit” and “the Body of
Christ”.”! Each metaphor has its unique contribution. The structure
and sacred space of a temple where the Deity is in residence and the
living and organically interconnected Body metaphor serve to comple-
ment the living family who has a Divine progenitor and Master of the
compound. Although Paul Minear cautions against "the futile effort to
choose one image as the key to the others", David Feddes argues that
the household metaphor is a leading one.”> The household metaphor,
especially, is strongly rooted in the Old Testament.™

More than just exhibiting a Trinitarian model, each of the metaphors
uses the seemingly insignificant word “of”. Known as the genitive it
packs a lot of punch in determining the meaning of the word it modi-
fies. It can mean the X that belongs to Y, or it can mean the X that is
identified with Y.** Thus the household of God could mean the house-
hold that belongs to the God, or to the household that identifies with the
God.

3! This is derived from Edmund Clowney, The Church: Contours of Christian Theology
(Downer’s Grove, IL., IVP, 1995), pp. 28-29. See also his synopsis “The Biblical
Theology of the Church” in The Church in the Bible and the World: An Interna-
tional Study, D. A. Carson ed. (Baker/Paternoster, 1987, 1993), pp. 13-87, 303-07,
Available on-line www.beginningwithmoses.org .

32 Paul S. Minear, Images of the Church in the New Testament (Philadelphia: Westmin-
ster, 2004), p. 222; Feddes, p. 282.

33 The bridging of the concept between Old and New Testaments is shown by G. W.
Grogan, “The Old Testament Concept of Solidarity Hebrews”, in Tyndale Bulletin, Vol
49 No 1 (1998), pp. 159-173.

3* Known as the objective (obj.) or subjective (subj.) genitive. Take for instance the
phrase “the fear of the Lord”. The objective asks if the action of fear is directed to-
wards the Lord and subjective asks if the fear comes from the Lord who possesses it.
Also: “the sign of Jonah”, -Obj. = the sign which Jonah experienced, or Sub. = the sign
which Jonah gave; or “the gospel of God” - Obj.= the gospel about God; Subj. = the
gospel which God brings.
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5.2 Households in the Hebrew Bible

In the Hebrew Bible the expression "house of Israel"(Ex 16:31; Lev
10:6; Num 20:29; Josh 21:45; Isa 5:7; Jer 2:4) is a common expression.
Originally it referred to the immediate family and those associated with
the compound of Israel [Jacob] and where it was physically located.
Later became the name of the entire people who God had chosen to be
his ‘nation of priests’. (Ex 19, c.f. Rev 1) It might be said that the term
could apply to the house (hold) that lived with Israel its patriarch, and
equally to the house (hold) that as history went on, collectively identi-
fied with Israel their ancestor. More than biological descent, however,
the house of Israel was called “God’s possession” (Ex 19:5), and the
prophets refer to Israel as the “house of Yahweh” (Hos 8:1; 9:8, 15; Jer
12:7; Zech 9:8). As well, God’s house--his dwelling, and his presence
are intimately linked in the temple, with Christ being the fulfillment of
the temple in the NT.

5.3 Households in the NT

Christians in the New Testament era have a dual household identity as
well. They might be called members of the household of “X” such as
Stephanas (1 Cor 1:16); Philemon (Philemon 2); Cornelius (Acts
11:14); Lydia (Acts 16:15) and Crispus (Acts 18:8), and due to the
close association of gatherings of believers and a person’s house, might
be called the “church that meets at the house of X” (Col 4:15).

The NT moves beyond the identification only with a single dwelling
to use the household metaphor of the church much more broadly. Paul
describes the Galatian Christians as "those who are of the household of
faith" (Gal 6:10). He addresses the Christians at Ephesus as "members
of God's household" (Eph 2:19) and "his family in heaven and on earth"
(Eph 3:15), and calls the church the "household of God"(1 Tim 3:15).
Two other NT epistles addressed to members under pressure to dissoci-
ate with their brothers and sisters in the faith also refer to the church as
the "the household of God" (Heb10:21; 1 Pet 4:17).

Thus, in a similar development to “the house of Israel” the NT
church has a dual identification. It identifies with its physical location
denoted by the head of the house where they happen to meet. Much
more, however, it identifies with the Master of the house of whom it is
its possession. Thus we read in 2 Tim 2:20-21 that God is the
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‘despotes’ [=master, ruler, one possessing supreme authority] of the
great house, which is his church.” It is the household that belongs to
Him. As with Israel, the idea of possession and separateness moves in
a straight line to the concept of the church as the temple of the Holy
Spirit; His place of dwelling.

6 What is this house built on?

Some proponents of the ‘oikos’ model seem to exhibit an anti-
institutional bent. A dichotomy, which to this observer is a false one, is
set up between organic relations and structure. Catch phrases such as
“artificial aggregate groupings” are pitted against “pre-existing social
networks turning to Christ?”*® In the same vein another suggests that
the word church should be discarded as it connotes “a building or pat-
tern of organized worship” and would replace it with “a living oikos
(household) gathering of the people of God manifesting the Kingdom
of God in their daily lives”.”” One wonders if God’s arbitrary and arti-
ficial choosing of Israel as his separate group/people who would wor-
ship him, and who prescribed definite patterns of organized worship in
exacting detail has been overlooked. One wonders if an overly-
idealized view of the early church informs these descriptions.*®

The not-so subtle dismissal of tradition and institution by two aut-
hors who work for institutions with tradition is disconcerting. Paul
could not have responded better: “You are fellow-citizens with the
saints, and of the household [‘oikos’] of God, built upon the foundation
of the apostles and prophets, in whom Jesus Christ is the head of the

35 Compare this with the concept of the ‘master of the house’ oikodespdtes (Mat 10:25;
13:27,52; 20:1, 11; 21:33; 24:43; Mark 14:14; Luke 12:39; 13:25; 14:21; 22:11).

3 Lewis, p. 76, fn 1. Could this be an example of a “straw-man argument” where a
person simply ignores someone’s actual position and substitutes a distorted, over-
simplified, exaggerated or misrepresented version of that position.

37 Abdul Asad, Unpublished paper, 2009. This is in the same vein as John Ridgeway’s
presentation where he pits the church as “an organizational or structural entity” against
the “the people of God in vital relationships with one another” Reported by Mack
Harling ISFM News, International Journal of Frontier Missions,(2005), p. 134, see
www.ijfm.org/PDFs IJFM/22 4 PDFs/134%20ISFM.pdf

% See DeYoung and Kluck, p. 212, describing a number of authors who resort to the
same re-writing of history in order to promote their anti-church, anti-clergy, anti-
institutional bent
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corner; in him you are built up to be a dwelling-place of God in the
Spirit” (Eph 2:19-22).%

Paul continues to tie together architectural images and church order
in 1 Tim 3:15: “In case my coming is delayed, you should know what
should be the order in the house [‘oikos] of God, that is, in the church
of the living God, which is the pillar and bulwark of truth.”

Order, affirmation of the institution of the church, foundations of
truth conveyed through God’s instruments all appear in these two pas-
sages. The Westminster Confession similarly, affirms:

The visible Church, which is also catholic or universal under the Gospel
(not confined to one nation, as before under the law), consists of all those
throughout the world that profess the true religion; (I Cor 1:2, 1 Cor
12:12-13, Ps 2:8, Rev 7:9, Rom 15:9-12) and of their children: (1 Cor
7:14, Acts 2:39, Eze 16:20-21, Rom 11:16, Gen 3:15, Gen 17:7) and is the
kingdom of the Lord Jesus Christ, (Mat 13:47, Isa 9:7) the house and fam-
ily of God, (Eph 2:19, 3:15) out of which there is no ordinary possibility of
salvation. (Acts 2:47)"

7 Built for what?

“Come to him (Christ), the living stone, rejected indeed by men, but
chosen by God and precious, and build up yourselves as living stones to
be a spiritually wrought house for a holy priesthood, to offer spiritual
sacrifices which are acceptable to God, through Jesus Christ” (1 Pet 2:3
ff.). “You are a chosen people, a royal priesthood, a holy nation, a
people belonging to God, that you may declare the praises of him who
called you out of darkness into his wonderful light.” (1 Pet 2:9)

The OT antecedents could not be clearer. God demanded that Phar-
aoh “Let my people go so that they may worship me in the desert” (Ex

% J. Goetzmann shows that Paul is using a ‘tour de force’ in this passage of derivatives
of the word ‘oikos’ and that no less than six words are employed. The spiritual com-
munity is refereed to ‘paroikos’ (vs 19, stranger,, hence: foreign), oikeios (vs 19, mem-
bers of the household; cf. Gal 6:10), epoikodomeo (vs 20, build on; cf. 1 Cor 3:10, 12,
14; 1 Pet 2:5; Acts 20:32; Col. 2:7; Jude 20), oikodome (vs 21, building, structure; cf.
4:12, 16, 29; see oikodomeo below), synoikodomeo (vs 22, build together), and ka-
toiketerion (vs 22, dwelling-place; cf. Jer 9:10; Rev 18. “House”, in Colin Brown ed.
The New International Dictionary of New Testament Theology Vol 2 (Grand Rapids,
Mi: Zondervan/Regency, 1971), p. 249.

“The Westminster Confession of Faith (Oak Harbor, WA: Logos Research Systems,
Inc., 1996), Chapter XXV, p. 2.
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7:16b) as a specific gathering for worship called a ‘feast unto me’, i.e.
to YHWH. (Ex 5:1) It was God’s choosing, his liberation, his gather-
ing, and his affirmation of Israel as a nation set apart for his worship
that created the ‘assembly in the desert’. (Acts 7:38)

This one people of God, now is gathered in the New Testament to be
God’s house where his glory dwells, and that those who are outsiders to
it might declare, “God is with you indeed!" (1 Cor 14:25; cf. Isa 45:14;
Zech 8:22, 23).

8 Can the ancient oikos serve as a/the model for formulating mis-
sion strategy? Are there limitations?

The importance of the ‘oikos’ in the foundation of the early church
cannot be overstated. Gehring states: “Scarcely anything determined
daily life more than the ‘oikos’ with its network of relationships...the
significance of the ‘oikos’ for the establishment and organization of
early Christian church life can hardly be overemphasized.” He draws
this conclusion from a statement by another NT scholar named Luhr-
mann who stated, “The ancient ‘oikos’ is not just one social and eco-
nomic form among others but rather the basic social and economic
form not only for the ancient world and the New Testament but pre-
sumably for every pre-industrial sedentary culture as well.”*' On the
contemporary scene, the anthropologist Peter B. Hammond observes
that “in most cultures the social systems of greatest importance are
based on kinship” and Fowlkes refers to these as “kinship webs”.*
Roger Greenway states: “It is easily proved from history that the great
advances of the Christian faith have generally occurred along the lines
of natural kinship relationships.”*

When we examine data that the likes of Peter Wagner used in for-
mulating his Homogenous Unit Principle or, where 36% of converts
from Islam cited family relationships as a critical factor in their conver-

*! Gehring, p. 17.

“2p Hammond, An Introduction to Cultural and Social Anthropology; second edition.
(London: MacMillan Publishing Company. 1978), pp. 145-46, cited by Fowlkes, p.
324,

“ Roger Greenway, Discipling the City: A Comprehensive Approach to Urban Mission;
second edition (Grand Rapids, Mi.: Baker Publishing Group, 1992), p. 4, cited by
Fowlkes, p. 330.
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sion,” it would appear that the case is closed and modern evangelism
strategy should simply duplicate the oikos model.” Might we have the
cart before the horse, however? Might this be an observation in search
of a theology? Might this quick just reflect the modern penchant to
make a rather quick jump from description to prescription? Consider
the voice of the Latin American theologian Rene Padilla. Commenting
on some abuses of the homogenous unit principle he stated:

Its advocates have taken as their starting point a sociological observation
and developed a missionary strategy; only then, a posteriori, have they
made the attempt to find biblical support. As a result the Bible has not
been allowed to speak.*

Padilla’s observation would push us to consider a more multi-
faceted approach that starts with theology first, and subjects observa-
tions to such. His probing leads us to consider some vital questions.

9 Some questions for consideration

9.1 Does the model do justice to the multi-faceted dimensions of the
scriptural portrayal of church and what it means to be church?

Consider the metaphors or images for the church in the New Testa-
ment:

“flock”, “living stones”, “temple of the Holy Spirit”, “the bride of
Christ”, “the called out ones”, “the assembly”, “'a chosen people, a
royal priesthood , a holy nation, a people belonging to God”, “a city on
a hill”, “disciples of Christ”, “vine”, “saints”, “holy brothers/sisters”,
and “field”. To do justice to a theology of church, one must consider
the images as facets of a diamond and their OT antecedents must be ex-
amined. It seems that proponents of the ‘oikos model’ have empha-
sized one metaphor at the cost of the others.

# P 1. Barnabas, “A Handful from an Unreached MegaPcople”, p. 193 in David H.
Greenlee ed, From the Straight Path to the Narrow Way: Journeys of Faith (Way-
nesboro, Ga.: Authentic, 2006).

* Note how Fowlkes, p- 329, moves from description to prescription, in almost the
same breath.

% C. Rene Padilla, “The Unity of the Church and the Homogeneous Unit Principle”, in
International Bulletin of Missionary Research (January, 1982), p. 29.
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9.2 Does the model subconsciously buy into the Zeitgeist [=spirit of

the age] of the day?

Consider the following line of logic, which might be accused of exag-
geration:

Our mission will good when we can show lots of numbers. People
prefer to take the route of least resistance. If we offer a route of
least resistance for people coming to the Lord, our mission will look
good with lots of numbers. How can we find this route? Voila, let’s
look for every sociological barrier to the adoption of the gospel,
whether that be family, culture or religion or all three combined.
Maybe if we can use some words that sound theological or even
Greek that will make us look even more legitimate. Great! It
worked, so they said, in country X, so it must be good. Let’s make
an airtight theology around this and dismiss any questioning to the
contrary as opposing a work of God.

Where are the faulty premises of this picture? How many of them

are informed by the “spirit of the age”? I would suggest the following:

1. The idolatrous need to please people or ourselves.

The tinkering with the gospel as it panders in a humanistic way

to what people, not God, wants.

Lowering the bar for entrance into the Kingdom.

4. Thinking sociologically first, and theologically second. This
underscores a human-centered, rather than God-centered ap-
proach to evangelism.*’

5. The danger of infusing new meanings into theological terms
when they are used loosely.

6. An appeal to pragmatism. “If it works it must be good.”

7. A theology derived from the methodology, not a method that is
based on solid Biblical exegesis.

8. A likelihood of neglecting to ask hard questions about how the
spirit of the age is influencing the reading of the Scriptures and
a dismissive posture to those who might ask hard questions.

98]

*7 For a helpful synopsis of Wil Metzger’s Tell the Truth, entitled “Two views of the
Gospel”, see www.the-highway.com/2views_Metzger.html (8 January 2010).
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9.3 The model has a skewed emphasis

9.3.1 “Paroikos’ - “.....therefore as aliens and strangers”

For those who would only stress, the ‘at-homeness’ of the ‘oikos’
model, there is another word derived from ‘oikos’ which plays an im-
portant role in the entirety of Scriptural revelation. It is the word ‘par-
oikos’ which derives from the word para - alongside of - and oikos,
house. It has the idea of someone who lives alongside of the people
who belong. King David (1 Chron 29:15; Ps 39:12) and Peter (1 Pet
2:11) talk about these kinds of people as aliens and strangers.” They
simply do not belong. Abraham, the said father of Christianity, Juda-
ism and Islam, himself is said to be a “stranger and a sojourner” (Gen
23:4; Heb 11:9,13) - someone with no rights, no full citizenship, a for-
eigner in a land not their own, someone who is passing through.”

This “unnatural” ‘paroikos’ concept must temper the strong push
toward “natural relational networks” that comes with the ‘oikos’ model.
It was these aliens who received the highest commendation in the book
of Hebrews, namely that the world was not even worthy of them. (Heb
11:38) Abraham and Moses were shown to be their chief earthly ex-
emplars, with Jesus being the chief God-Man exemplar.

Inadvertently the ‘oikos’ model could be on a search to make the
world, especially family and those in one’s orbit of influence, to esteem
one to be worthy. It was the appeal of this sub-standard “court of opin-
ion” that the author of the book of Hebrews attempted to correct. He
directed them to a surrounding cloud of witnesses (12:1-2), and to the
example of the Son whose humiliation led to exaltation.

9.3.2 Searching for belonging “A new creation, the old has past...”
The oikos model seems to have a subtext that would read, ‘belonging is
everything’. In a natural sense to be a member of a household suggests
that within the capacity of the master of the household, one is assured
protection and provision. It also provides a sense of security, identity

* Moses Chin, “A Heavenly Home for the Homeless: Aliens and Strangers in 1 Pe-
ter”, in  Tyndale Bulletin 42.1 (May 1991), pp. 96-112.

¥ Conradie, p- 33, fn 9, citing Muller-Farenholz, God’s Spirit Transforming a World in
Crisis, (New York: Continuum, 1995), p. 110, who state “the notion of parokoi is use-
ful in underscoring that the followers of Christ can only be strangers in a world that re-
jects them.”

St Francis Magazine is published by Interserve and Arab Vision 251



St Francis Magazine 6:1 (February 2010)

and belonging.” These are all very strong appeals. Any system would
be wise to use some continuity from these realities, but as Colijn points
out, there are also strong discontinuities in the New Testament. In
Christ a person’s citizenship is no longer on earth. (Phil 3.20) Their
permanent residence is no longer on earth. (Heb 13:14) Their ultimate
affection no longer is attached to their biological family, but to the new
family into which they are adopted. (Mark 3:35; Rom 7.4) Peter goes
as far as to say that prior to their conversion, his audience was a “non-
people (1 Pet 2:10), but now their sense of belonging and identity
comes not from their physical kin, but from their spiritual kin, and this
especially from the Master of the new house to which they belong.”
Their provision and protection are assured by the new Master of the
household, and not by their former. Their honor is tied up in the honor
of the Householder. One must ask if the lines between biological fam-
ily and this new family of God have not been excessively blurred by the
oikos model

9.3.3 A spiritual house - ‘oikos pneumatikos’
“You are being built into a spiritual house” was the words addressed to
the audience of 1 Peter. This same audience was referred to as a new
people of God, (1 Pet 2:9), “a holy priesthood” (2:9) who were for-
merly “aliens and strangers” (2:11) and “ignorant” (1:14). Their exis-
tence was anything but natural. It is a new spiritual grouping, with
hearts that have been changed from stone to living ones. It transcends
biological roots, while still honoring them.

It seems that this spiritual house motif is required to inform the
‘natural church development’ motif that the ‘oikos’ model leans to-
ward. In some way this is the most un-natural family in existence. It is

>0 Compare and contrast this with Fowlkes, p. 325, citing the purely sociological stance
of McNee: “McNee has pointed out a significant truth related to people movements.
He indicates that the unity and solidarity of the clan is uppermost in the minds of all its
members. Though this may be a hindrance in the early introduction of Christianity into
clan life, as increasing numbers of individuals make Christward decision the momen-
tum shifts toward Christianity, motivating others to consider the Christian faith in order
to maintain and enhance clan unity. Clan members do not want to be left behind and
endanger solidarity.” (McNee, 1976, p. 72)

51 Colijn refers to this as ‘fictive-kinship’. See also deSilva, Honor, Patronage, Kin-
ship, and Purity, pp. 165—173, 212-225 for a more complete description of sibling rela-
tionships in the world of the early church, and how that was revolutionized by its fictive
kinship group.
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composed of a collection of rebels, brought to life from death in sin,
from disparate social and economic backgrounds, even with slaves who
love the masters who love them. It is the spiritual house motif, then,
that informs the natural house of the audience, and not the other way
around.

9.3.4 The reality of two houses

When it is all said and done people are either “in Christ” or “outside of
Christ”; “covenant keepers” or “covenant breakers”; “the seed of the
woman” or the “seed of the serpent” and “children of God” or “children
of the devil”. In short they belong either to the household of God the
Father, or the household of Satan.”* It appears that the antithesis be-
tween the two houses has been blurred at times. This does lead to the
question about the potential for a divided house. Luke 11:17 states,
“Every kingdom divided against itself is laid waste, and a divided
household falls”. A household pitted against itself will certainly self-
destruct. Jesus saw the potential for division. Might the ‘oikos’ model
as some propose it, be an attempt to mix water and gasoline in the same
house?

(A point to ponder is the fact that Islam has recognized the existence of
antithesis with its own two household/territory division of the world. It
has divided the world into the “household of war” (Dar al Harb,) and
“the household of peace” (Dar al Islam) and makes no pretense about
its “kingdom expansion” plans.>)

9.4 A new common kinship, new common community, and common
interests. How are these reflected by the model?

9.4.1 New common kinship.

Since all the descendants of a common ancestor are called ‘the house’
of such and such, (Ps 115:10; Ex 16:31), then it must be asked what is
the primary identification of those who are adopted children of the Fa-
ther in Heaven, “living stones” that have been regenerated by the Holy
Spirit, brothers [and sisters] of Christ their older brother, those born
from above, by the Word of God and members of the royal dynasty of
the Lion of the Tribe of Judah? This question is not just theory, as the

32 For example: “your father the devil” (John 8.44); “children of the devil” (I John
3.10).
>3 Arabic ‘dar’ means the household/ abode/entire compound/territory/realm.
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Christianity Today headline for the December 2009 “conversation” re-
garding the insider movement referred to “Muslim followers of Jesus”
who were ‘forging a new identity.” Another contributor to the same
entitled his contribution “The Main Question is Identity”. This does
raise a question, about who should be forging what, if Another has
given a new identity.”*

9.4.2 New common community

The book of Hebrews was a call to mobilize a group with the potential
for disintegration, under a call to galvanize themselves with a “positive
identity as a community of outsiders”.”> 1In this new economy (Gk.
oikonome) individuals are now part of the universal collective people
of God, the Body of Christ as the clan of the redeemed and the Temple

of the Holy Spirit which is the dwelling place of the Jealous God.

9.4.3 New common interests

Whereas those who are not in Christ are described as walking in the fu-
tility of their minds (Rom 1:21; Eph 4:17) and living in passions of lust
and sensuality (1 Thes 4:5; 1 Pet 4:3) and according to the flesh, the
new household has a new raison d’étre. It exists to sanctify Christ in
its heart, to do all to the glory of God, to set its mind on the things that
are above, to be holy and perfect as the Father in Heaven is perfect and
holy, to collectively run the race with endurance, and to see the edifica-
tion (Gk. oikodomein) of the saints.

9.5 Some areas for further reflection

In order to do justice to the whole counsel of God it is necessary, as
Rene Padilla wisely observed, to start with a Biblical theology and
work towards a methodology, which will influence observation, rather
than the other way around.

54 John Azumah, “The Main Question is Identity” in Joseph Cummings ed., “Muslim
Followers of Jesus”, in Christianity Today: The Conversation for December 2009 | The
Global Conversation, see
www.christianitytoday.com/globalconversation/december2009/index.html

55 Grogan, p. 169, quoting J. Dunnill, Covenant and Sacrifice in the Letter to the He-
brews (Cambridge: CUP, 1992), pp. 17-18.
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9.5.1 The new things in common

Starting with the attributes of the new common community, kinship and
interests, one can start to ascertain if these are being compromised on
reinforced by different methodologies. These attributes will construct a
Biblical grid for scrutiny.

9.5.2 Sacred trust

Those who are entrusted with the mysteries of the gospel are called
stewards (oikonomos) or managers over the house (1 Cor 4:1). They
neither own the house nor are its architect. This should temper any
overzealous tinkering with how to extend the household, while having a
weighty knowledge that each steward carries delegated responsibility
and will need to make an accounting to the Master of the house who is
both King and Judge. Faithfulness is the concept that links the stew-
ards of Jesus’ parables and the idea in Paul. (Luke 12:42; 16:10 f.; Mat
25:21, 23) In 1 Tim 1:4, Paul contrasts faithful stewardship and false
teaching.

9.5.3 The Householder’s definite plan

The plan of salvation or plan (oikonomia) is mentioned in Eph 1:10 and
3:9 as something in the mind of the God and Father of our Lord Jesus
Christ. There is no doubt as well that God worked through family units
in salvation history, with examples like Noah, Abraham, David, Lydia
and the jailer, and will continue to so in history.

9.5.4 The Householder’s dwelling place

The householder chooses who will be in his compound, and how they
will show honor to Him as this is home for Him. This is not a subject
for experimentation or novelty. In the OT we read of the “house of
Rimmon” meaning the temple consecrated to the deity called Rimmon.
In a strange ‘about face’ when the ark of God was moved into the house
of Dagon, another deity of the area, the living God of Israel showed
who was “King of the house,” as Dagon was found prostrate before the
symbol of the presence of the Living God (1 Sam 5).

9.5.5 Adoption as a key

Given the global importance of family and of belonging, a greater ap-
preciation of the theology of adoption is needed. This would be espe-
cially true for those coming out of Islam which has been dubbed the
“ultimate fatherless religion.” This would also serve to show that there
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is an alternate ‘ummah’ or community of faith. The honor of this com-
munity is based on the honor of the older brother, Jesus, who has the
title of highest honor, namely Son of God. It is the honor of the
Heavenly Father, then that offers his adopted children dignity without
compare, and the ultimate ground for self-respect.

9.5.6 Household manners

“Say not,” says Gurnall, “that thou hast royal blood in thy veins, and art
born of God, except thou canst prove thy pedigree by daring to be
holy.”*® To be holy is to be set apart and consecrated for the service of
a God who is wholly other. Yet it is these royal and adopted children
of the King, who exercise the effect of salt and light as “blameless and
innocent, children of God without blemish in the midst of a crooked
and twisted generation, among whom ...[they] shine as lights in the
world (Phil 2:15). What might distinguish the children of a King’s
household from those outside of it?

9.5.7 First stop judgment

1 Pet 4:17: “For it is time for judgment to begin at the household of
God; and if it begins with us, what will be the outcome for those who
do not obey the gospel of God?” The standard used for discrimination
begins with the household of God.

9.5.8 Ashamed of the family

When ‘Caleb’ was adopted into the Sesay family, he did not have a
choice as to who his siblings were, or even his family name. Just as the
Sesay family is not ashamed to call him ‘son’, so he is not ashamed to
name himself by his new family name. Jesus said, “For whoever is
ashamed of me and of my words in this adulterous and sinful genera-
tion....” (Mark 8:38) His stern warning is for those whose actions ex-
hibit the same infidelity and disloyalty as the generation or society
around them. Household loyalty is not negotiable. The book of He-
brews even casts boasting of being in God’s house in a tentative light,
“...unless we keep the confidence and boasting of our hope firm to the
end”. (3:6)

3 Cited by J.C. Ryle, Holiness (1879), p. 32. Pagination from online version, which is
found at www.preachtheword.com.
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9.5.9 House rules

Included in the concept for marriage in OT and other ANE cultures is
the action of a husband or his representative coming to a bride’s house
and bringing her back to his own house. (Ex 24:1; Judg 14:3; 1 Sam
25:25-39; 2 Sam 11:27) A bride price would have been paid prior to
departure. God is described as bringing Israel, to whom he married
Himself (Ex 6:7) out of the house of Egypt and to Canaan (Deut 4:3).”
In the NT this same metaphor is used to describe the relationship of the
church as the bride of Christ. He paid the bride price with his own
blood and the New Jerusalem represents the final consummation of the
marriage and the lodging of Christ’s bride with him for eternity. In the
OT and NT the concept of covenant loyalty was the first and foremost
house rule. One must submit any methodology to the scrutiny of
whether it prizes the exclusiveness of the husband’s house in this “mar-
riage”.

9.5.10 The household inheritance

David deSilva, drawing on concepts of shame and honor in the Graeco-
Roman world, shows that one’s honor was greatly increased by being
the potential heir of a huge fortune, or actually receiving it.”® He dem-
onstrates that the book of Hebrews uses the word “inheritance” much
more frequently than other NT writers, and suggests that this is due to
the exhorter’s plan to move the audience from judging their honor by
the court of reputation of the society around them, to that of God who
has bequeathed them a huge inheritance to be shared by the Christian
community. He contrasts the selling out of the birthright by Esau
(12:17) as a shortsighted. A question of any ‘oikos’ theology must be
asked if the honor associated with being heirs of Christ is being sold
out for short term gain, like Esau.

9.5.11 Going home

The sense of ultimate home, will determine the actions of those in this
temporary home. “In my Father’s house are many mansions, I am go-
ing to prepare a place for you” (John 14.2). What greater security

37 For various marriage terms employed in the OT see Seock-Tae Sohn, The Metaphor
of Marriage between YHWH and Israel: YHWH, The Husband of Israel (Eugene, Ore-
gon: Wipfand Stock, 2002), pp. 5-21.

>8 David Arthur DeSilva, Bearing Christ's Reproach: The Challenge of Hebrews in an
Honor Culture (North Richland Hills, Tex: BIBAL Press, 1999), pp. 110-111.
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could there be than the knowledge of a permanent home, with the
Father as its head? To round out the entirety of Biblical revelation, this
same covenant making God who said, “I will be your God and you will
be my people” (Ex 6:7; Lev 26:12), closes his word with the statement
“Behold, the dwelling place of God is with man. He will dwell with
them, and they will be his people, and God himself will be with them as
their God.” (Rev 21:3)

10 Conclusion

The strength of the ‘oikos model’ is its rediscovery of the corporate,
relational and organic aspects of Christianity. It has suffered in some
cases, from severe myopia, however in that it fails to adequately
consider the Old Testament antecedents of a biological household being
transformed into a spiritual household, with its fulfillment in the NT.
In these cases, as with the insider movement among Muslims, the
‘oikos’ model is somewhat stuck in the physical kinship of the old and
is unwilling to take the radical steps of the new and better spiritual
kinship.

As much as the ‘oikos’ model has given a listening ear to the
sociological milieu of the ANE, the Graeco-Roman world, and the
findings of contemporary sociologists, and has learned some valuable
lessons along the way, it seems crippled in that it seems more informed
by the social sciences than good Biblical hermeneutics. One wonders if
sociology drives its methodology more than theology drives its
methodology.

Some Biblical truths need to be held in paradoxical tension, like the

“already - not yet” dynamic of the Kingdom of God. One might ask if
the ‘at-homeness’ of the ‘oikos’ model has been over-emphasized at the
expense of the ‘stranger and alien’ motif which also needs to inform
those with the dual citizenship of heaven and this world.
The ‘oikos’ model would have done well to have learned the lessons of
church history as well, with its earlier focus on the covenant people of
God. Fortunately there is resurgence in interest in this covenant
dynamic, and it seems that those promoting the ‘oikos’ model would to
well to tap into that rich tradition of the church.

Whether the proponents of the ‘oikos’ model would be willing to
admit the influence of the Zeitgeist on the anti-institutional leanings of
the movement, is to be seen.
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The ‘oikos’ model may suffer from an overly idealized view of
Christian community this side of heaven. Some seem rather content to
bash the institutional church when convenient, and seems to want
Christ the head, without His body. A minimalist ecclesiology might lie
behind this thinking. DeYoung and Kluck have done an admirable job
to correct some of the cliché mantras that have come with the “spiritu-
ality is hot, religion is not” package. They provide a corrective balance
by stating, “Christians need structure and spontaneity, form and free-
dom, rules and relationships.””

Sound methodology requires sound theology. Correctly handling
the word of truth, it would seem would keep the ‘oikos’ model from ei-
ther a skewed view of what it means to be the household of God, or
from an overly zealous adoption of prescriptions that flow out of de-
scriptions.

Choose this day whom you will serve, whether the gods your fathers
served in the region beyond the River, or the gods of the Amorites in
whose land you dwell. But as for me and my house (LXX ‘oikia’), we will
serve the Lord. (Josh 24.15)

59 DeYoung and Kluck, p. 181.
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SUBSUMPTION THEOLOGY:
JESUS A LA CHARTE!

BY DOUGLAS PIRKEY'

1 Introduction

Years ago, | attended culinary school at Asheville-Buncombe Techni-
cal College in Asheville, North Carolina. My chef was a Frenchman
who was “old school”, not given to the then popular trend of nouvelle
cuisine. The instruction was excellent, inclusive of all the important
elements of classical French cookery as well as the relevant business
and dining room facets of food service. Our class, on certain Fridays at
noontime, treated the lunching public (usually it was a treat) to the ele-
gance of American, French, and Russian styles of dining room service
with an emphasis on French service, of course. Within French service
there were two formal types of menus: Table d’Hote, set complete
meals, and A la Carte, a variety of choices of entrée (main dish) and
entremets (side dishes) from which our patrons could “pick and
choose”. Since 1985, when I graduated, I have worked with some very
good cooks who, invariably, had developed their own preferences,
whether certain methods of cookery, favorite foods and flavors, or
styles of management, and rightly so. Each was his own authority, an
artist in his own right expressing himself in the culinary medium. The
theological, however, is not the culinary. Theologians may postulate
independently and differently from one another at various levels of ex-
pertise and specialization. But in the theological, unlike the culinary,
there exists the inviolable, the standard of authority established not by

' Douglas Pirkey, Evangelist and Teacher with Shouts of Joy Ministries, has an under-
graduate degree in Christian Studies from North Central University in Minneapolis,
MN (USA), with graduate studies in Clinical Pastoral Education and Counselor Educa-
tion. Douglas teaches Hermeneutics for the Basileia School of Ministry in Appleton
WI. His ministry experience includes that of Program Director of the homeless shelter
in Nash County, NC; substance abuse counselor; hospital chaplain; and itinerant
preacher in the U.S. and in Rwanda, Africa. Douglas lives with his wife, Joie, and their
three children in Little Chute, WI.
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men but God. It is acknowledged that the theology of Scripture as pur-
view provides for the variant but not for the deviant; the deviant is pro-
vided by another. It is to this I turn.

The spirit of the age is an evil ubiquity homing in on all things anti-
christ latent among us. I see it in our day’s automaton obsession with
the completion of its global circuit of political and spiritual unity. It
bears, in the minds of its acolytes, a foregone conclusion of salvation
applicable to any and all the deepest, most troubling issues of our day.
The organization, Common Path Alliance (C.P.A.), a proponent of the
syncretistic C5 paradigm of mission contextualization, describes itself
as “...a group of partners dedicated to joining the worldwide move-
ment of God....” The group’s mission statement is the following: “We
exist to unite people who have been divided by religion by seeking our
common path to God.” C.P.A. obviously has joined a movement (gen-
erally known as “Insider Movement”) for many ministries, organiza-
tions, and even churches espouse a similar mission statement. The
Chart (see next page) entitled “The Straight Path”' on the C.P.A. web-
site, a chart heretical and the reason for this, my refutation, is indicative
of the movement’s theology, a theology that is an embodiment of the
spirit of the age that serves well the ambition and methodology of their
mission but not the LORD. It is a disservice to his Word!

Before addressing the chart, it is important to recall basic elements
of hermeneutics that pertain to the C5 paradigm of missions. They are
indigenization and syncretism. My Bible college text says, “Indigeni-
zation is the use of various forms of communication and transmission
found in the culture to which a speaker or writer is bringing his mes-
sage”. (Mickelsen, p. 172) An example of this is the apostle John
communicating in terms of light and darkness, a philosophical idea
popularly understood by his reading audience. For instance, he wrote,
“And this is the judgment: the light has come into the world, and peo-
ple loved the darkness rather than the light because their works were

! Chart from Common Path Alliance website, see www.commonpathalliance.org/
graphics_main/awareness_signs/Straight Path Timeline.pdf.

St Francis Magazine is published by Interserve and Arab Vision 261



1 (February 2010)

St Francis Magazine 6

TN =1 dNAVZ = Z AVEMVYL =1 NY . H3ND = O ISNOILVIAIYEEY A3
1Z-61:1 1ad z | ee-1gi) i |
1z-8lig ¥oD 1 | Vil L g
9i 1 NHor | €8 Hvivs L
Ep-Lpiy NHOr |
Le-oEim L NHor | Li-zliE NaD L
PLipZ LIVI | 02ig-9i9 N3O L
SI-E1irS O
Cr-8EiCTI LYW | (r1-8 "A 31ON)
HVNOr L ce-6g:el X3 L 22 N3ID L 121-611:92 O
0S-87:89 O ve-gegigl X3 L LL-9L:IVZ O
svi-6€liLE © Spilxal vr-eTiez © (12881°A 310N)
88-,8:12 O aoco1a aHL 6v-sTi Ll O
o-pig ;N | — (€€1:£ 3LON) v9-65iL O
62:1 NHor | 18-98:9 O cozi6L O vl O
€lz-liziz © s8i9 O 91 O 091-€01:L © €11-€8iLE D 8si61 O
3NO
QILNIONY FHL aes 3na M noa
40 AouaW
HLivd =HVISSIW/HISVIN 3H B ATIWVA Ol ATLD3NHIQ
AHDIVHLS aoo 40 AHL A8 a0 s aiava a3lrmddv Nodn
3HL MOTT04 HISVI 7V vs] aWvT IHL LHonous 38 wous 3a 1snmw Io1a18DVS a3iov 3s EETRIERS
av3a IHL ONISIVY - ***aTloH3s ? Hifv3a aHL g 1Tum ADI41¥DVS LELER:1"0 0 A1snuW aoo 4o Lv3yo
aoo D15 IHL ONITVEH - N sAva € ad1dovs auL g0 v saairoud NoIsIAoHd v sasiwoud
40 sNoIs i Luzsaa il HL QooTa aHL aoo aHL aos
IHL oL SiDHIA VoS0 NHGE - IHL NI HLvd ASIMHOVE
NOILNILLY SI OHM INO ATNO IHL LHDIVYHLS FHL (aiva
40 sWIVSA) ssansnoaLHon
Avd AT3SWIH sns3ar v AV FTVHM FHL ¥NAVZ IHL aoolg IHL WV 3HL H¥Y IHL 40 INIWHUVD
=nois s1s =nois =nois =nois =nois =nois
isisava ans
AVUWWVYHNRW sns3ar NHOr HVNOr aiAva SISO WVYHVdEY HYON wvay
L > 1 1 1 1 1 1 ]

A

HlVd LHDIVdLlS 3HL
440 09 ANV sns3Ar
AD3r3d sMm3Ar 3HL

68-L8:2 O

€V:01 SLDOV “1IrN|

***SSANLIM 8V3I9 SLIHdOY¥d IHL TV WIH OL

{NV.MND IHL NI dOD 40

SNOIS IHL IUV LYHM

JWIATIIH THL
NI N3NN8 771IM doD 40
SNO9IS 3HL 3A3IT38
LON OQ OHM 3ISOHL
ov‘oe‘6:iL ©

EEEVETRELIV
IHL S1D3r3¥ Ao

8 00D 40 SNOIS IHL
1D3r3y s¥IAIITIANN
68:2 0

A3INOILNIW SI oD
40 AWVN IHL NIHM
SITEWIYUL LHVIH
SM3AINITIE INYUL THL
v-2:8 O

9Z1:9 NV UNO- «'NOILINOWAY IAIFOIY OHM ISOHL ¥O4 SNOIS IHL A3TIVLIA IAVH IM "HLVd LHOIVHLS V ‘Q¥OT AHL 40 HLVd IHL SI SIHL,

HLVYd LHODIVd1lS 3HL

The Straight Path

Chart

262

St Francis Magazine is published by Interserve and Arab Vision



St Francis Magazine 6:1 (February 2010)

evil” (John 3:19). In no way did his figurative language diminish the
truth about the Son of God, rather, it explained it. Mickelsen, within
his text, immediately addresses its antithesis: “Syncretism [and the C5
paradigm] on the other hand, is an invalid procedure by which the con-
tent of the gospel is changed or partially assimilated by a hostile
worldview found in another culture” (p. 172). In this case, the Insider
Movement diminishes the biblical identity of Jesus to accommodate the
theological hostility of Islam. For instance, to ease their acceptance in
Islam, Insiders do not speak of Jesus as the Son of God even though his
true identity is central to the gospel. Instead, as a consequence, inad-
vertently or not, they perpetuate the outrageous belief among Muslims
that, if it were so, if he were the Son of God, he would be the result of
sexual intercourse between God, the Father, and Mary, the virgin. This
is syncretism.

Consider the following two hypotheticals. The theological hostility
of this heresy to the gospel is like the inappropriate behavior of a dis-
gruntled patron in a French restaurant. He insists on ordering A la
Carte despite his awareness that the menu is strictly Table d’Hote. Re-
buffed, he takes matters into his own hands, orders two complete
meals, and adds to one meal another meal as if it were a side dish. The
result is the subsumption of the one into the other, the one no longer
itself that has become a subordinate element in the other. Another way
of looking at this is through the lens of deductive reasoning. The pro-
ponents of IM (Insider Movement) seem to hypothesize like this:
“Since Muslims read about Jesus in the Qur’an, and Jesus is in the Bi-
ble, then Islam and Christianity intersect in Jesus.” Even though the
concept finds no affirmative premise in Scripture, and, despite the fact
the Qur’an denies the deity of Jesus, the thought is logical and is util-
ized as a cogent, “evangelistic” IM tool for reasoning with Muslims.
This approach appeals to the IM heterodoxy among missions, and it
may be convincing to an average Muslim, but its result is truth dis-
torted, the theological subsumption of Jesus. The action of heresy is
like that of a wave that eventually breaks onto the shore and then
washes back into the ocean. Subsumption theology has the same sort
of action; it “breaks” onto a specific audience and then washes back
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into the body of Christ. For instance, a church near me, far from any
Islamic enclave of Muslims, Christ the Rock Community Church in
Menasha, Wisconsin, propagates this heresy.

At the outset it is important to recognize that both Muslims and
Christians ultimately are the chart’s intended audience. Within the
body of Christ, IM Christian missionaries metastasize this heresy and
syncretistic methodology. Its title, “The Straight Path”, as phraseology,
figures prominently and repeatedly in the Qur’an. By many times,
Qur’anic references outnumber biblical ones, they always are listed
first, and biblical terminology is consistently qualified by Qur’anic ter-
minology. (The agreement between the Bible and the Qur’an that the
chart attempts to establish for the “Signs” is belied by what the full
context of each book actually says about them. As I address the chart’s
specifics, this will become evident to the reader.) The Jewish people in
the scheme of the chart are depicted as forfeit, and this dismissiveness
is similar to how they are depicted in the Qur’an. If the chart’s aim is
to reveal to Muslims Jesus in the Qur’an, its success is found not in that
but in the redefining of Jesus in the Bible. The placement of Jesus on
this chart is more like a “hyphen” between mongrelized topics of the
Bible and Muhammad of Islam. Jesus is more like a functionary for the
path, not as one of the path. As a whole the chart is Qur’anic; its every
element is contextualized accordingly.

The depiction of the time line implies a chronology of persons and
events that are bound by time, including Jesus. The chart informs nei-
ther by graphic nor by Scripture reference about the biblical teaching of
Jesus’ pre-incarnate state, one of many biblical teachings contradicted
and disputed in the Qur’an. That Muhammad is on the line is glaringly
interpolative. And where is the church, the body of Christ? Overarch-
ing is Qur’anic authority in which the graphic as a whole is couched.
The reader is presented with a conception of biblical teachings
eisegeted to facilitate in the reader’s mind their Qur’anic interpretation.

One is hard-pressed to find congruence between the people who say
“We exist to unite people...” and their apparent indifference in offend-
ing Christian orthodoxy. The Qur’an says, “They do blaspheme who
say: ‘Allah is Christ the son of Mary...!” ‘They do blaspheme who say:
Allah is one of three in a trinity....” ‘Christ the son of Mary was no
more than an apostle; Many were the apostles that passed away before
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him’” (Qur’an 5.72-75). But the Bible says, “And the angel answered
her, ‘The Holy Spirit will come upon you, and the power of the Most
High will overshadow you; therefore the child to be born will be called
holy—the Son of God’” (Luke 1:35; English Standard Version). And
Isaiah prophesied, “For to us a child is born, to us a son is given; and
the government shall be upon his shoulder, and his name shall be called
Wonderful Counselor, Mighty God, Everlasting Father, Prince of Pea-
ce” (9:6). The Bible clearly teaches that Christ is a member of the
godhead and the Qur’an, written hundreds of years after the Bible,
clearly teaches that its god, Allah, rejects that teaching. It is of para-
mount importance to the reader that he understands that the chart in-
tends the interchangeability of the names ‘God’ and ‘Allah’ as a prem-
ise for engendering the conflated idea that Christians and Muslims are
mutually within the kingdom of God. Common Path Alliance, as a
“group of partners dedicated to joining the worldwide movement of
God...”, if the chart is any indicator at all, seems to believe that the
God of the Bible and the god of the Qur’an are the same despite their
crucial contradictions. Allah predominates as the god of “the world-
wide movement” while Jesus is demoted to prophet, akin to
Muhammad (promoted to prophet).

For condemning this heresy I have been criticized by proponents of
IM for being off point, for failing to appreciate the methodology’s ef-
fectiveness in Islam. These folks seem to believe that the C5 expedi-
ence of their compromises, and even their tacit facilitation of the denial
of the deity of Christ, have no bearing whatever on their outcomes.
The Bible says, “According to the grace of God given to me, like a
skilled master builder I laid a foundation and someone else is building
upon it. Let each one take care how he builds upon it. For no one can
lay a foundation other than that which is laid, which is Jesus Christ” (1
Cor 3:10ff.). My point being, regeneration of the sinner is the Lord’s
work, but it is my responsibility to recognize the Foundation lain and
build in accordance. Those who build with the syncretism of Common
Path Alliance are misrepresenting the gospel, failing to build in accor-
dance with the Foundation: “each one’s work will become manifest, for
the Day will disclose it, because it will be revealed by fire, and the fire
will test what sort of work each one has done” (1 Cor 3:13).
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Having studied the chart and all its references, biblical and Qur’anic,
I think it best to go about refuting it out of its order to accord with the
biblical centrality of Jesus and to reveal more completely the chart’s
heretical nature.

2 “Sign = Jesus Himself”
2.1 “Born of a Virgin”

The sign that is Jesus, prophesied by Isaiah some seven hundred years
before the Incarnation and thirteen hundred years before the Qur’an
was written, is this: “Therefore the Lord himself will give you a sign.
Behold, the virgin shall conceive and bear a son, and shall call his name
Immanuel” (7:14). In Hebrew the word Immanuel (7X11Y) means
“With us is God” (H.A.W., p. 677). It carries a covenantal connotation:
“And I will establish my covenant between me and you and your off-
spring after you throughout their generations for an everlasting cove-
nant, to be God to you and to your offspring after you” (Gen 17:7).
Immanuel, as covenantal terminology, also is expressed by the cove-
nantal people of God: “The LORD of hosts is with us; the God of Jacob
is our fortress” (Ps 46:11; italics added). Remember, it was through
Isaac and not Ishmael that the covenant of promise was established
(Gen 17:18-21 cf. Gal 4.211f.). It is instructive how the item, “Born of
a virgin,” though true and in harmony with the Qur’an functions in this
case to distract the reader from the importance of the identity of the
person born

With us is God, not merely an apostle or prophet as the Qur’an as-
serts, and certainly not a mere mortal like Muhammad! In the Qur’an,
when Mary asked how she, a virgin, could birth a child, it says “Allah
createth what He willeth: When He hath decreed a plan, He but saith to
it, ‘Be’, and it is!” (3.47) But about the Incarnation, the Bible says,
“The Holy Spirit will come upon you, and the power of the Most High
will overshadow you; therefore the child to be born will be called
holy—the Son of God” (Luke 1:35). It is the identity of “Immanuel”,
the Son of God, that the chart subsumes. The powerful truth of what
his personage encompasses makes evident the deceit of the chart’s nar-
rowness. Thomas C. Oden, in his work The Word of Life, writes of the
Son, “The Word of Life is continuously present in the sustenance of
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creation, the whole story of providence unfolding in world history, in-
cluding history prior to and following incarnation and resurrection” (p.
73). For proof he turns us to Col 1:17: “And he is before all things, and
in him all things hold together.” And also: “He is the radiance of the
glory of God and the exact imprint of his nature, and he upholds the
universe by the word of his power” (Hebr 1:3).

Dear reader, the Qur’an says, “It is not befitting to Allah that He
should beget a son” (Qur’an 19.35). So then, how can Allah be the
God of Jesus when the Bible says Jesus is the Son of God? He cannot
be, and the Father says this: “For to which of the angels did God ever
say, ‘You are my Son, today I have begotten you’?” (Hebr 1:5) The
verse is cited from Ps 2:7 and is dually an affirmation of the ascen-
dancy of king David and Israel and the Davidic covenant itself, and the
relationship of the Father to his Son, Jesus, The King. These are clear
biblical attestations of the filial relationship of Jesus, the Son of God,
and God, the Father.

2.2 “Sinless”

The sinlessness of Jesus should be couched in the context of his office
as “high priest after the order of Melchizedek” (Hebr 5:10). The writer
of Hebrews says of him, “For we do not have a high priest who is un-
able to sympathize with our weaknesses, but one who in every respect
has been tempted as we are, yet without sin” (4:15; italics added). And
the office of this high priest, Christ Jesus, was sworn by HE who could
swear by nothing greater than himself: “The LORD has sworn and will
not change his mind, ‘You are a priest forever after the order of
Melchizedek’ (Ps 110:4; Hebr 7:21). The chart asks of the reader an
obtuseness and willingness to miss the importance of Jesus sacrifice.
Under this item none of the Qur’anic references claims Jesus’ sinless-
ness and the one biblical one that broaches it does not speak to his
atonement: “He has appeared once for all at the end of the ages to put
away sin by the sacrifice of himself” (Hebr 9:26). The chart decontex-
tualizes Jesus into a subordinate position relative to its Qur’anic con-
text, and this is another example of its subsumption of Jesus and the
crucial importance of his person and ministry.
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2.3 “A Sign from God”

Being from someone is different from being someone; and the subtlety
of the wording of this item also is instructive. The apostle Paul wrote,
“Have this mind among yourselves, which is yours in Christ Jesus,
who, though he was in the form of God, did not count equality with
God a thing to be grasped...” (Phil 2.5ff.; italics added). The word,
form, in the Greek is popor (morphe): “This term in classical Greek as
well as in biblical Greek means ‘the set of characteristics which consti-
tutes a thing what it is.” It denotes the genuine nature of a thing”
(Erickson, p. 325). The word, equality, in the Greek is 1oa (isa): “equal
in number, size, [or] quality” (Bauer, p. 381). In the gospel of John the
same root is used: “This was why the Jews were seeking all the more to
kill him, because not only was he breaking the Sabbath, but he was
even calling God his own Father, making himself equal with God”
(5:18; italics added). The Bible teaches that Jesus Christ is, “...true
God of true God, begotten not made, of one substance with the Fa-
ther...” (Bettenson, p. 26; The Nicene Creed) He is a sign, the sign
Immanuel: with us is God!

2.4 “Healing the Sick”

In Matthew, chapter twelve, verses twenty-two and following there is
the account of a man once blind and mute who had been healed by Je-
sus. The man was doawpoviCopot, “possessed by a demon” (Bauer, p.
169). The context develops into that of power and the in-breaking of
the kingdom of God. The people present were amazed by this power
“and said, ‘Can this be the Son of David?’” (vs 23) They knew of the
covenant that the LORD established with King David: “And your house
and your kingdom shall be made sure forever before me. Your throne
shall be established forever” (2 Sam 7:16). We read in Ps 110:2, “The
LORD sends forth from Zion your mighty scepter. Rule in the midst of
your enemies!” Of this Keil-Delitzsch wrote, “Jahve [or, Yahweh] will
lay all his enemies at his feet, but not in such a manner that he himself
remains idle in the matter. Thus, then, having come into the midst of
the sphere of his enemies, shall he reign, forcing them to submission
and holding them down” (Vol. 5, p. 190). The exegesis renders the
prophetic, the very thing the people there present with Jesus under-
stood, the very thing that birthed their courage to hope! It was that Je-
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sus might be the Messiah: “The adversaries of the LORD shall be bro-
ken to pieces...he will give strength to his king and exalt the power of
his anointed.” (1 Sam 2:10)

Jesus said to the defiant Pharisees present, “But if it is by the Spirit
of God that I cast out demons, then the kingdom of God has come upon
you” (Mat 12:28). In the immediate preceding context Matthew in
verses seventeen through twenty-one quotes the prophet Isaiah. This
prophetic text characterizes Jesus as the chosen Servant of the LORD,
less militaristic but no less powerful, immanent yet seemingly more
transcendent. The text comes across as the Holy Spirit’s and Mat-
thew’s way of developing more completely the readers’ understanding
of the true nature of both the Messiah and the kingdom of God. The
rule of God would be spiritual, a New Covenant as the prophet
Jeremiah foretold: “But this is the covenant that I will make with the
house of Israel after those days, declares the LORD: I will put my law
within them, and I will write it on their hearts. And I will be their God
and they shall be my people” (31:33).

When the chart calls Jesus ‘Messiah’ but lists Qur’anic verses that
contradict Scripture and interpose the usurpation of his messianic role,
then I conclude that the guiding interest at hand is unholy. One of the
Qur’anic references listed is as follows: “And Allah will teach him the
Book and Wisdom, the Law and the Gospel, And (appoint him) an
apostle of the children of Israel, (with this message), ‘I have come to
you with a Sign from your Lord...And I heal those born blind, and the
lepers, and I quicken the dead, by Allah’s leave...”” (Qur’an 3.48ff.)
This next one also was listed: “Christ Jesus the son of Mary was (no
more than) an apostle of Allah, and His Word, which He bestowed on
Mary, and a spirit proceeding from Him: so believe in Allah and His
apostles. Say not ‘Trinity’: desist: it will be better for you: for Allah is
one Allah. Glory be to Him: (far exalted is He) above having a son...”
(Qur’an 4.171)

With its hindsight the Qur’an intentionally disinforms the reader of
who Jesus really is! The Qur’an is antichrist: “Who is the liar but he
who denies that Jesus is the Christ? This is the antichrist, he who de-
nies the Father and the Son” (1 John 2:22). Not only the Qur’an but
Common Path Alliance, Frontiers, and many others are participating in
this denial for they are denying to the whole world that Jesus is the Son
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of God (!): “No one who denies the Son has the Father. Whoever con-
fesses the Son has the Father also” (I John 2:23). Which Muslim sensi-
bility is worth this denial? For what holy purpose do these and others
appeal to a book that is antichrist? Whom to Muslims are these heretics
bringing, the Messiah, or their mongrel? This is the theological sub-
sumption of Jesus.

2.5 “Raising the Dead”

“Yes, Lord; I believe that you are the Christ, the Son of God, who is
coming into the world” (John 11:27). It was because of what Martha
knew of Jesus’ life and ministry, and especially the declaration of him-
self in that very moment (the next quote), that she believed. Her
brother, Lazarus, had died four days ago and by his death Jesus was
about to reveal undeniably that he was the Messiah! “Jesus said to her,
‘I am the resurrection and the life. Whoever believes in me, though he
die, yet shall he live, and everyone who lives and believes in me shall
never die. Do you believe this?’” (John 11:25ff.). When Jesus says,
“...yet shall he live...”, I am struck by its similarity in the converse to
“you shall surely die” in Genesis chapter two. Of a tree he partook, and
we died: of a tree He partook, and we live! (1 Cor 15:22) The text in
John is speaking of the grandest of things, the renewal of the covenant
of creation in which by believing in Jesus we again in harmony live
with our creator, CHRIST! (Col 1:13-17)

It is a profound truth that, when Jesus is recognized for who he is, he
becomes to mans’ autonomy a mortal threat. This was true of the chief
priests and Pharisees and is to this day also true of you and me (John
11:57). The religious-powerful sought to do what each of us does, ar-
rest him! To give way or surrender to him means the very same thing
to us as it did to them, the “taking away” of our place (John 11:48). To
surrender, as I see it, is to believe, and to believe is my life’s certain
death. Why does the Insider Movement do what it does, create charts
like this one, present distortion, etc.? Because, they are still living: “If
anyone would come after me, let him deny himself and take up his
cross and follow me...” (Mark 8.34). To follow Jesus means to follow
him to our crucifixion and death to serve His gospel, not a self-serving
religious career in ‘spiritual correctness’ that is itself a Unitarian lie!
Specific to this Paul wrote, “I have been crucified with Christ. It is no
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longer I who live, but Christ who lives in me. And the life I now live in
the flesh I live by faith in the Son of God, who loved me and gave him-
self for me”. (Gal 2:20)

Jesus raised Lazarus from the dead. Note that Jesus in the Qur’an
says that “...I quicken the dead, by Allah’s leave...” (Qur’an 3.49)
Remember, the Qur’an states unequivocally that Allah is only one, is
no father, and has no son. The Bible, as to raising the dead, says this:
“For as the Father raises the dead and gives them life, so also the Son
gives life to whom he will” (John 5:21). Subsumption theology is
Christological heresy and an attack of deception aimed at our under-
standing of the godhead: “See to it that no one takes you captive by phi-
losophy and empty deceit, according to human tradition, according to
the elemental spirits of the world, and not according to Christ. For in
him the whole fullness of deity dwells bodily.” (Col 2.8ff.)

3 “Sign = Garment of Righteousness”

This section of the chart is remarkable as to its implication, that Allah is
the creator. As a beginning for the chart’s chronology it serves to ren-
der the idea that Allah is enduring and eternal. Its Qur’anic references
comprise another instance of an attempt at usurping the authority of the
Bible and establishing an Islamic perspective of God. Really, it is noth-
ing more than a Qur’anic bastardization of Genesis, written with the
convenient benefit of more than two millennia of hindsight.

The textual concern is how the Qur’an interposes the concept of a
created “vicegerent”, “an administrative deputy of a king or magistrate”
(Webster 1,313). The Qur’an states, “Behold, thy Lord said to the an-
gels: ‘I will create a vicegerent on earth...’” (2.30) I identify Jesus as
the vicegerent to be understood by this designation in the ultimate sense
even though the chart and Qur’an do not explicitly. I do so because the
constancy of the Qur’an and the chart is the corruption of his identity
(and I believe the Lord is prompting me to).

The Bible is clear on the pre-incarnate Son of God: “In the begin-
ning was the Word, and the Word was with God, and the Word was
God. He was in the beginning with God. All things were made
through him, and without him was not anything made that was made.”
(John 1:1-3) The Qur’anic person, as a heretical theological implica-
tion designed for the readers’ consumption, the vicegerent, is com-
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pletely incompatible with the biblical parallel of Christological divinity
found in the gospel of John that its designer intends to supersede. This
intention is discernable by the chart itself and how it lists chapter three
of Genesis where we find what some biblical scholars term ‘the proto
evangelion’, or, ‘the first good news’ which pertains crucially to Chris-
tological divinity. It is to verse fifteen that the chart refers: “I will put
enmity between you and the woman, and between your offspring and
her offspring; he shall bruise your head, and you shall bruise his heel.”
Victor P. Hamilton’s work, Handbook on the Pentateuch, includes sali-
ent exegesis: “...this is the only place in the Old Testament that the
Hebrew word for ‘seed’ or ‘descendant’ occurs with a third-person,
feminine, pronominal [pronoun] suffix—°‘her seed’. The uniqueness of
the construction becomes even more apparent in the Septuagint [Greek
translation of the O.T.] with its reference to the woman’s sperm—*her
sperm(a)’! (Where is the man, the father?)” (p. 50) In the second half
of verse fifteen the woman’s seed is spoken of singly as one man, a
man whose human progenitor excludes a male. Here already is fore-
seen the intervention of man by the Son of man: “For as by a man came
death, by a man has come also the resurrection of the dead” (1 Cor
15:21). Likewise, it is an individual that is spoken of as the offspring
of the serpent. The eschatological importance is that this verse (Gen
3:15) prefigures the virgin birth of Jesus Christ, the incarnate Son of
God, and, ultimately, the defeat of The serpent and consummation of all
things: “Then the seventh angel blew his trumpet, and there were loud
voices in heaven, saying, ‘The kingdom of the world has become the
kingdom of our Lord and his Christ, and he shall reign forever and
ever’.” (Rev 11:15)

In some way the LORD clothed Adam and Eve. He provided the
comfort of clothing to help them endure together the fraying encroach-
ment of time. The Hebrew word translated “made” in Gen 3.21 is
“(nwy) asa, defined as do, fashion, [or] accomplish... The word asa
...connotes primarily the fashioning of the object with little concern for
special nuances” (H.A.W., p. 701). It is true that in some way the
LORD God made clothes and clothed Adam and Eve, and that an ani-
mal was killed to provide the material. But I am not convinced that
verse twenty-one prefigures the sacrificial system, and not for the pur-
pose of disagreeing with the references for this section of the chart:
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“But the raiment of righteousness, - that is the best. Such are among
the Signs of Allah, that they may receive admonition” (Qur’an 7.26).
The exegesis does not provide that conclusion: “It is tempting to see
atonement in verse 21, or at least to contrast God’s covering with the
manmade type. (vs 7) And if this is not atonement, at least it is preser-
vation, a gauge of God’s concern and compassion”. (Hamilton, p. 48)

4 “Sign = the Ark”

It is clear by the slogan by which this section is captioned, “The Provi-
sion of God Must be Acted Upon,” that the designer wants all aboard
(please pardon the pun; I couldn’t help myself). The Qur’an states “We
sent Noah to his people. He said: ‘O my people! Worship Allah: ye
have no other god but Him. I fear for you the punishment of a dreadful
day!” (7.59). In the Qur’an it also says, “...and Noah called out to his
son, who had separated himself (from the rest): ‘O my son! Embark
with us’.... And the waves came between them, and the son was among
those overwhelmed in the flood” (11.42ff.). But the Bible makes clear
that all of Noah’s sons, all three, entered the ark. (Gen 6:10; 7:7)

The Bible teaches that “Noah found favor in the eyes of the Lord”
(Gen 6:8). The word “favor” in Hebrew is “(jn) ghéhn: favour, grace”
(B.D.B., p.336a). The word is the same one used in Gen 39.21 of Jo-
seph, who by the LORD was given favor from the jailer; and in Exodus
33.12 of Moses, whose favor was based on the LORD’S presence with
him and Israel. In Genesis 6.8 the Septuagint translates “favor” as
“grace”. I note this because of the caption and how its emphasis is on
action, the action of humans whose rescue is their only hope. Some-
how, according to the caption, the action of humans becomes their res-
cue. The contradictory nature of such logic is heightened by the con-
text of Genesis: not all the people are to be rescued (Gen 6:13).

It is significant that Lamech, Noah’s father, anciently prophesied:
“...he fathered a son and called his name Noah, saying, ‘Out of the
ground that the LORD has cursed this one shall bring us relief from our
work and from the painful toil of our hands’” (Gen 5:28ff.). Note that
this was spoken of Noah at his birth, before his volition or virtue could
inspire such a prophecy. The LORD had chosen Noah. Also, Noah’s
human and life context was that of such depravity that “it grieved [the
LORD] to his heart” (Gen 6:6). It was not that the LORD had found a
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rose among thorns; rather, the LORD had planted a rose bush among
briars. Grace was the basis for the Noahic covenant: “But I will estab-
lish my covenant with you, and you shall come into the ark, you, your
sons, your wife, and your sons’ wives with you” (Gen 6:18). After the
Flood, once the ark had again rested upon the earth, and after the earth
had dried, Noah sacrificed animals to the LORD: “Then Noah built an
altar to the LORD and took some of every clean animal and some of
every clean bird and offered burnt offerings on the altar.” (Gen 8:20,
italics mine). It was the grace and election of the sovereign LORD
(neither human merit nor sacrifice) which was the basis for this cove-
nant. It was for creation’s sake that Noah was chosen as the LORD’S
steward of His faithfulness to maintain and renew the covenant of crea-
tion: “I have set my bow in the cloud, and it shall be a sign of the cove-
nant between me and the earth.” (Gen 9:13)

5 “Sign = The Lamb”

Here the chart is attempting to introduce the idea that, because Ishmael
and Isaac are mutually sons of Abraham, the Covenant of Promise in-
cludes them both. But this is a distortion whose intention in the imme-
diate is the establishing of a connection between Muhammad (through
Ishmael) and Isaac. “For not all who are descended from Israel belong
to Israel, and not all are children of Abraham because they are his off-
spring, but ‘Through Isaac shall your offspring be named’. This means
that it is not the children of the flesh who are the children of God, but
the children of the promise are counted as offspring”. (Gen 21:12; Rom
9:6-8) It is through Ishmael that Islam is genealogically connected to
Abraham but what is its connection with the Lamb?

The Qur’an says, “And We ransomed him with a momentous sacri-
fice: and we left (this blessing) for him among generations (to come) in
later times...” (37.107ff.) The statement reflects the following: “...and
in your offspring shall all the nations of the earth be blessed, because
you have obeyed my voice” (Gen 22:18). Both the Bible and the
Qur’an are speaking of Abraham. The LORD established his covenant
with Abram years before his sons were born. (Gen 12:1-4) During the
intervening years Abram worried that he had no son to be his heir, but
the LORD spoke to him (in chapter fifteen): “This man [Eliezer] shall
not be your heir; your very own son shall be your heir’. And he
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brought him outside and said, ‘Look toward heaven, and number the
stars, if you are able to number them.” Then he said to him, ‘So shall
your offspring be.” And he believed the LORD, and he counted it to
him as righteousness” (Gen 12:4, 5). The promise was made by the
LORD and believing it, the promise of the son, the LORD counted as
righteousness. This child is the child of the promise and shall be
Abram’s ‘only son’.

In Gen 16 we find the account of the birth of Ishmael. Abram now
is approaching eighty-six years old. (Gen 16:16) Sarai, convinced that
the LORD has “prevented” her from having children, offered to Abram
Hagar, her Egyptian servant and she conceived. (vv. 2, 4) Time
passes, and now Abraham (formerly “Abram”) had aged ninety-nine
years and Sarah (formerly “Sarai”), his wife, was physically unable to
bear children: “The way of women had ceased to be with Sarah” (Gen
18:11). Yet the LORD’S promise of a son borne by Sarah is restated
but it is met with the acquiescent laughter of a pessimistic old woman.
“And Sarah conceived and bore Abraham a son in his old age at the
time of which God had spoken to him.” (Gen 21:2)

It is important here to note that Ishmael is excluded neither from the
God of the covenant nor from the Abrahamic covenant, but of the cove-
nant God established with Isaac and his offspring Ishmael is not heir.
The chart wishes that shared human genealogy is of ultimate im-
portance, but it is not. The half-brothers share blood but not the ulti-
mate purpose for which Isaac is chosen, the purpose to which I turn.

The supernatural event that is the birth of Isaac has the utmost rele-
vance to the fallacious implication of the chart. It implies that, because
Ishmael and Isaac are equally sons of Abraham, the significance of
their offspring is mutual in every way. The chart illustrates a false par-
ity between Mohammad (from Ishmael) and Jesus (from Isaac). But it
1s Jesus, not Mohammad, who is “...the mediator of a new covenant, so
that those who are called may receive the promised eternal inheritance,
since a death has occurred that redeems them from the transgressions
committed under the first covenant” (Hebrews 9.15). In contradiction
of the chart, the sovereign LORD of the Bible and of history demon-
strates the uniqueness of Isaac’s life, his lineage, and his posterity’s ul-
timate culmination.
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“Is anything too hard for the LORD? At the appointed time I will
return to you, about this time next year, and Sarah shall have a son.”
(Gen 18:14) Compare the following verses: “Is anything too hard for
the LORD?” “For nothing will be impossible with God.” (Gen 18:14;
Luke 1.37) Luke is recounting the words of the angel, Gabriel, who, in
one sentence, foretold two supernatural births: that of John, the Baptist
and Jesus, the Christ. The two verses hearken what is the ultimate pur-
pose of the covenant the LORD established between himself and Isaac:
Jesus Christ, the ultimate fulfillment of all covenants! Even the expla-
nation for how in the person of Jesus this achievement would be real-
ized is included in Isaac’s life.

The weaning of young Isaac with its celebration marks the point of
the separation of Ishmael and Isaac. Sarah, protective of her long-in-
coming only son, notices what may have been Ishmael mocking the
young child. So, she appeals to Abraham for protection: “Cast out this
slave woman with her son, for the son of this slave woman shall not be
heir with my son Isaac” (Genesis 21.10). Abraham was displeased by
Sarah’s plea, but God told Abraham to grant her request, and he did.
(Centuries later the Holy Spirit inspired the Apostle Paul to write of this
in chapter four of his epistle to the Galatians.)

Isaac had become a young man, and God, to test Abraham, said:
“Take your son your only son Isaac, whom you love, and go to the land
of Moriah, and offer him there as a burnt offering on one of the moun-
tains of which I shall tell you” (Gen 22:2). It is to the terminology
“only son,” the foreshadowing of the founding of the New Covenant,
that I draw your attention. [At this theological juncture of my paper it
is appropriate to remind the reader of the chart, that the Qur’an says, “It
is not befitting to Allah that he should take unto himself a son” (Gen
19:35). According to the Qur’an, therefore, Allah cannot be related to
Jesus, the Lamb of God, “the only Son from the Father.” (John 1:14)]
Abraham and Isaac reach the place of God’s instruction, build an altar,
and put in place the wood. Isaac, unsuspecting, has already asked, “My
father....Behold, the fire and the wood, but where is the lamb for a
burnt offering?” to which his father replies, “...God will provide for
himself the lamb...” (Gen 22:7, 8 cf. Ex 12:1-11) And God did and has
again, “For God so loved the world, that he gave his only Son, that
whoever believes in him should not perish but have eternal life”. (John
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3:16) Isaac was not sacrificed but Jesus was, for as John the Baptist
said, “Behold, the Lamb of God, who takes away the sin of the world!”
(John 1:20)

Neither Allah, nor the Qur’an, nor Islam has any authority whatever
as to who the Lamb really is. Furthermore, it is the intent of Islam
through the Qur’an to subsume the identity of the only Son into some-
thing mongrelized, Someone not saving! Which begs the question, what
are so-called “Christians”, Common Path Alliance, Frontiers, Christ the
Rock Community Church, and others doing propagating such syncre-
tism and heresy? The Bible says “Who is the liar but he who denies
that Jesus is the Christ? This is the antichrist, he who denies the Father
and the Son”. (1 John 2:22)

6 “Sign = The Blood”

Under this section I refer to what is written in the chart’s red rectangle:
“TO HIM ALL THE PROPHETS BEAR WITNESS... INJIL, ACTS
10:43”. “Injil” denotes what Muslims believe to be a revelation and in-
struction in righteousness from Allah transmitted by Jesus. In this chart
it functions to Qur’anically contextualize the Bible. For instance, the
Qur’an says “And in their footsteps We sent Jesus the son of Mary,
confirming the Law that had come before him: We sent him the Gospel
[Injil]: therein was guidance and light, and confirmation of the Law that
had come before him: a guidance and an admonition to those who fear
Allah” (5.46). But who is this Jesus in the Qur’an? Notice that the
Qur’anic verse above twice says “...confirming the Law that had come
before him...” (italics mine) Notice what the Bible says about the mat-
ter of Jesus’ existence and being: “This was why the Jews were seeking
all the more to kill him, because not only was he breaking the Sabbath,
but he was even calling God his own Father, making himself equal with
God” (John 5:18). This was not the first time in his gospel that John
records that the Jews believed Jesus was blaspheming, claiming to be
God: “Your father Abraham rejoiced that he would see my day. He
saw it and was glad.” So the Jews said to him, ‘You are not yet fifty
years old, and have you seen Abraham?’ Jesus said to them, ‘Truly,
truly I say to you, before Abraham was, | am.” So they picked up
stones to throw at him, but Jesus hid himself and went out of the tem-
ple.” (John 8:56ff.) The second half of Acts 10:43, the half that the
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chart excludes, says “...that everyone who believes in him receives
forgiveness of sins through his name.” But, again, the Qur’an contra-
dicts the Bible by claiming of Allah, “Thou art our Protector: so forgive
us and give us Thy mercy; for Thou art the best of those who forgive”.
(7.155) Heretofore the Scripture references to which I have referred
debunk the idea that Allah is God. They also demonstrate that it is the
Son of God who is the Lamb of God who forgives sin in the New
Covenant in his blood. (1 Cor 11.25)

“Then Moses said to God, ‘If I come to the people of Israel and say
to them, ‘The God of your fathers has sent me to you,” and they ask me,
‘What is his name?’ what shall I say to them?’ God said to Moses, ‘I
AM WHO I AM.” And he said, ‘Say this to the people of Israel,” ‘I
AM has sent me to you’. (Ex 3:13ff.) It is with this terminology that
Jesus, the REAL Jesus, reveals himself. (John 8:56ff.) Dear reader, if
the blood of a lesser jesus would have sufficed for the forgiveness of
our sins, would have the blood of I AM been shed? With veracity it is
He whom the Bible identifies as the Saviour.

“Again the high priest asked him, ‘Are you the Christ, the Son of the
Blessed?” And Jesus said, ‘I am, and you will see the Son of Man
seated at the right hand of Power, and coming with the clouds of
heaven.” And the high priest tore his garments...” (Mark 14:61ff))
About the reaction of Caiaphas, the high priest, Edersheim writes,
“They all heard it—and, as the Law directed when blasphemy was spo-
ken, the High Priest rent both his outer and inner garment, with a rent
that might never be repaired”. (§ 5, p. 561) It is beyond incongruous
when, making a mission statement based on Jesus of the Bible, a Chris-
tian missionary organization says “Our desire is to see reproducing fel-
lowships of Muslims following Jesus — not just as a great prophet, but
as the Word of God. Even in the Qur’an, we see this distinction —
(4:171)”. This quote is from the Frontiers website under the heading
“Our Ethos...Who We Are”. It is duplicitous to present to Muslims a
Jesus that is not who Jesus said he is. For instance, the Qur’anic verse
in the Frontiers quote includes what they say it does but the rest of the
verse says this: “O People of the Book! Commit no excesses in your
religion: Nor say of Allah aught but the truth. Christ Jesus the son of
Mary was (no more than) an apostle of Allah, and His Word, which He
bestowed on Mary, and a spirit proceeding from Him: so believe in Al-
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lah and His apostles. Say not "Trinity": desist: it will be better for you:
for Allah is one Allah. Glory be to Him: (far exalted is He) above hav-
ing a son.” More duplicity.

Frontiers organization, despite what Muslims believe and despite the
contra-biblical dogma of the Qur’an, also declares “We are a commu-
nity that follows the commands of Jesus (Isa al Masih), compelled by
His love, convinced that He is the ‘exact representation of God’s (Al-
lah’s) nature’ (Hebrews 1:3).” Notice their use of the name ‘Allah’ as
if it is an interchangeable term for God that can be used to represent
even the God of the Bible. The juxtaposition of the following illus-
trates their fallaciousness: “...God spoke to our fathers by the prophets,
but in these last days he has spoken to us by his Son, whom he ap-
pointed the heir of all things, through whom also he created the world.
He is the radiance of the glory of God and the exact imprint of his na-
ture, and he upholds the universe by the word of his power” # “O Peo-
ple of the Book! Commit no excesses in your religion: Nor say of Allah
aught but the truth. Christ Jesus the son of Mary was (no more than)
an apostle of Allah, and His Word, which He bestowed on Mary, and a
spirit proceeding from Him: so believe in Allah and His apostles. Say
not "Trinity": desist: it will be better for you: for Allah is one Allah.
Glory be to Him: (far exalted is He) above having a son” (Hebr 1:1-3;
Surah 4.171). This is syncretism.

When a system of belief hostile to the gospel is embraced; and fa-
cilitated is the assimilation of the biblical truth of who Jesus really is;
and this becomes a non-issue to missionaries’ mode of operation; then
described is not the work of missionaries but heretics. Is it not telling
that those who find unacceptable Jesus’ true identity do so on the basis
of his deity: “Why does this man [Jesus] speak like that? He is blas-
pheming! Who can forgive sins but God alone?” (Mark 2:7) Further-
more, Frontiers, on the same web page officially embraces the propaga-
tion of heresy: “We want to go and live among them, identify with
them, grow through life with them — not to convert them to a foreign
religion or culture (we have no power to do this), but to simply love
them in the way Jesus loved us — through grace in the hope of salva-
tion.” But the gospel ‘is’ foreign to them and to present the gospel of
Jesus Christ to them ‘is’ to attempt to convert them because Muslim be-
lief about Jesus, belief that this organization is reinforcing, ‘is’ contra-

St Francis Magazine is published by Interserve and Arab Vision 279



St Francis Magazine 6:1 (February 2010)

biblical: “...Jesus came into Galilee, proclaiming the gospel of God,
saying, ‘The time is fulfilled, and the kingdom of God is at hand; repent
and believe in the gospel’”. (Mark 1:14ff.) This organization’s duplic-
ity is only clarified by their orthodox Christian statement of beliefs that
becomes, with their heretical actions as backdrop, a means to a hereti-
cal end.

The Bible says, “Who is the liar but he who denies that Jesus is the
Christ? This is the antichrist, he who denies the Father and the Son” (1
John 2:22). Notice that the apostle is inspired to convey an ontological
unity of messiahship: the man Jesus is the Christ and the Son of the Fa-
ther. This is a pronouncement of judgment, like the judgment of
Passover that not only brought death to the house of Pharaoh but also
the harsh realization that the gods of Egypt could not thwart I AM:
“...and I will strike all the firstborn in the land of Egypt, both man and
beast; and on all the gods of Egypt I will execute judgments: I am the
LORD” (Ex 12:12). Christ has again brought judgment on those whose
hearts and minds are hardened, who oppose the Deliverer in hypostatic
union.

7 “Sign = The Zabur (Psalms Of David)”

“Brothers, I may say to you with confidence about the patriarch David
that he both died and was buried, and his tomb is with us to this day.
Being therefore a prophet, and knowing that God had sworn with an
oath to him that he would set one of his descendants on his throne, he
foresaw and spoke about the resurrection of the Christ, that he was not
abandoned to Hades, nor did his flesh see corruption. This Jesus God
raised up, and of that we all are witnesses.” (Acts 2:29ff.). The caption
for this section of the chart reads “THE SACRIFICE WILL BE FROM
DAVID’S FAMILY & HE WILL DIE”. Islam differs within itself as
to whether Jesus died, but its denial of his crucifixion and endorsement
of his ascension are uniform: “...That they said (in boast), "We killed
Christ Jesus the son of Mary, the Messenger of Allah; but they killed
him not, nor crucified him, but so it was made to appear to them, and
those who differ therein are full of doubts, with no (certain) knowledge,
but only conjecture to follow, for of a surety they killed him not:- Nay,
Allah raised him up unto Himself; and Allah is Exalted in Power,
Wise...” (4.156ff.) The ambiguity of the caption is intentional to pro-
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vide for the Insider Movement “C5-style” plausible agreement what-
ever the Muslim sensibility encountered. It is more than just peculiar to
say of a sacrifice “he will die”. Sacrifices are sacrificed, killed (!):
“But the angel said to the woman, ‘Do not be afraid, for I know that
you seek Jesus who was crucified. He is not here, for he has risen, as
he said. Come see the place where he lay. Then go quickly and tell his
disciples that he has risen from the dead...” (Mat 28:5ff.) The apostle
Paul explains the theology of Christ not crucified, never dying: “For if
the dead are not raised, not even Christ has been raised. And if Christ
has not been raised, your faith is futile and you are still in your sins...
But in fact Christ has been raised from the dead, the firstfruits of those
who have fallen asleep” (1 Cor 15:16,17, 20).

The verse quoted from the Qur’an is not listed on the chart, and the
Qur’anic ones listed for this section demonstrate little more than the
mentioning of David. A pattern is emerging, one strategic. It seems
that the chart’s ulterior is dual: to deceive Christians into believing that
the Qur’an is at least theologically ‘similar’ to the Bible; and, to de-
ceive Christians into serving this ‘similarity’. Christians participate in
the organization (Common Path Alliance) that developed and published
this chart. Are they unaware of this chart’s existence? Are they blind?
How is the willful propagation of heresy, heresy that strikes at the heart
of salvation, legitimate in the minds of Christians? Are they Chris-
tians? Jesus said, “Outside are the dogs and sorcerers and the sexually
immoral and murderers and idolaters, and everyone who loves and
practices falsehood. I, Jesus, have sent my angel to testify to you about
these things for the churches. I am the root and the descendant of
David, the bright morning star.” (Rev 22.15ff) God will not be
mocked; the covenant of David cannot be co-opted: “You have said, ‘I
have made a covenant with my chosen one; I have sworn to David my
servant: I will establish your offspring forever, and build your throne
for all generations’”. (Ps 89:3ff.) It was through his servant Israel that
the LORD has brought the promise of the New Covenant in Jesus, the
Son of David.

8 “Sign = The Whale”

The chart reads, “THE SACRIFICE WILL SPEND 3 DAYS IN THE
EARTH & BE BROUGHT UP BY THE MERCY OF GOD”. Spend
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three days? Is that like spending three days at the Hilton, or maybe just
Motel 6? But, dear reader, this is an insidious attempt at deception, to
get us to swallow hole the lie that says, “believe Jesus never paid for
the forgiveness for my sin”. Please refer to what I wrote for the refuta-
tion specific to that.

The Bible says, “And the LORD appointed a great fish to swallow
up Jonah. And Jonah was in the belly of the fish three days and three
nights” (Jonah 1:17). Who appointed? “And he [Jonah] said to them,
‘I am a Hebrew, and I fear the LORD, the God of heaven, who made
the sea and the dry land’” (Jonah 1:9). Allah cannot be he; he is pre-
cluded by the filial relationship of the Father and the Son and the as-
cribing of Creator to the Son “...who made the sea and the dry land”
(Jonah 1:9; Col 1:15-20; Heb 1:8-10).

It is interesting how Muslims use the account of Jonah’s life and
ministry to at once validate Jesus’ rebuke of the scribes’ and Pharisees’
idolatry and extricate themselves from the same. In Matthew, chapter
twelve, we read the following: “Then some of the scribes and Pharisees
answered him, saying, ‘Teacher, we wish to see a sign from you’. But
he answered them, ‘An evil and adulterous generation seeks for a sign,
but no sign will be given to it except the sign of the prophet Jonah’”.
(12:38ff.) “Adulterous” to ‘whom’ did Jesus mean? The word adulter-
ous is the Greek potyAig meaning “figuratively, in a usage found in Ho-
sea (3:1) in which God’s relation to his people is depicted as a mar-
riage, and any beclouding of it becomes adultery” (Bauer, p. 526).
Read Hos 3.1: “And the LORD said to me, ‘Go again, love a woman
who is loved by another man and is an adulteress, even as the LORD
loves the children of Israel, though they turn to other gods...”

It continues to be interesting that the ruins of Nineveh “lie about one
half mile east of the Tigris River and are now incorporated within the
suburbs of modern Mosul, Iraq. The ruins are dominated by two citadel
mounds, the larger to the northwest, Quyunjiq (“many sheep”), divided
from the southwestern, Nebi Yunus (“the prophet Jonah™)....” Nineveh
comes from the Hebrew transliteration of the Assyrian ‘Ishtar’, a god-
dess worshiped by the ancient Ninevites. (Tenney, Vol. M-P, p.
442ff)) Once again, it seems, repentance is needed in now ‘Islamic’
Nineveh. Furthermore, “...something greater than Jonah is here”.
(Mat 12:41) If you will recall, it was a “great fish” that brought Jonah
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to Nineveh where they worshiped Ishtar, “written ideographically [‘the
representation of ideas by graphic symbols’] with the cuneiform sign of
a fish within an enclosure” (Tenney, p. 443; Webster, p. 597; italics
mine). The irony is amazing! Those who were worshiping a goddess
whose name was symbolized by the figure of a fish were called to re-
pent of this and turn to the LORD God by a man whose mode of trans-
portation was unusual in the extreme, that of a fish! In Mat 12 Jesus
refers to Jonah to call to repentance adulterous Israel, the scribes and
Pharisees, the religious pious, whose nation and culture was their god.
Standing before them was the One sent by God! His mode of transpor-
tation: the Incarnation of the Son of God! Does this irony not also in-
clude Muslims and all religious adherents whose god is their adulterous
religion?

The heinous truth about the Insider Movement is they are a pack of
“adulterers” whose lies are a polyphony of spiritual death. Their teeth
are a set of theological fangs by which their unsuspecting prey is held
in prevaricated comfort. And their god: a worldwide movement” of
unity! “You adulterous people! Do you not know that friendship with
the world is enmity with God? Therefore whoever wishes to be a
friend of the world makes himself an enemy of God.” (James 4:4)

9 “Make a Straight Path on the Desert / Behold the Lamb of God”

The chart lists as one of its Bible proof texts Luke 3:4-6 which is cited
from Isaiah 40:3-5. Isaiah wrote, “A voice cries: ‘In the wilderness
prepare the way of the LORD; make straight in the desert a highway for
our God. Every valley shall be lifted up, and every mountain and hill
be made low; the uneven ground shall become level, and the rough
places a plain. And the glory of the LORD shall be revealed, and all
flesh shall see it together, for the mouth of the LORD has spoken’”.
John the Baptist as the clarion crier is calling for repentance “like
the outrider of a king, who takes care that the way by which the king is
to go shall be put into good condition”. (Keil-Delitzsch, p. 141) He
restates the imagery from Isaiah that unmistakably is that of the deliv-
erance of Israel from Egypt. By whom was that deliverance? By the
LORD! Both Isaiah and John use the language of covenant to declare
to God’s people the stipulation of the covenant to which they are
bound, the stipulation of repentance: “...prepare the way of the
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LORD...”, and, “Bear fruits in keeping with repentance. And do not
begin to say to yourselves, ‘We have Abraham as our father.” For I tell
you, God is able from these stones to raise up children for Abraham”
(Isa 40:3; Luke 3:8). Here is the introduction of the New Covenant by
the LORD of the Passover: “Behold, the Lamb of God, who takes away
the sin of the world!” (John 1:29) And it is to the whole world that the
seed of Abraham comes: “...and in you all the families of the earth
shall be blessed” (Gen 12.3).

The repentance that John calls for is righteousness, moral and ethi-
cal, that befitting the people of God. But this covenant, the New Cove-
nant, instead of an external imposition and standard of righteousness
will be an internal spiritual reality: “Behold, the days are coming, de-
clares the LORD, when I will make a new covenant with the house of
Israel and the house of Judah, not like the covenant that I made with
their fathers on the day when I took them by the hand to bring them out
of the land of Egypt, my covenant that they broke, though I was their
husband, declares the LORD. But this is the covenant that I will make
with the house of Israel after those days, declares the LORD: I will put
my law within them, and I will write it on their hearts” (Jeremiah
31:31ff.). Dear reader, it is not the righteousness of man as the caption
implies that is of concern here but that of Jesus Christ: “And to the one
who does not work but believes in him who justifies the ungodly, his
faith is counted as righteousness” (Rom 4:5).

The only reference from the Qur’an under this caption is consistent
with Qur’anic falsity, implying parity between John and Jesus: “And
Zakariya and John, and Jesus and Elias: all in the ranks of the right-
eous...” (6.85) But the Bible says just after the chart’s reference from
Luke: “...and all were questioning in their hearts concerning John,
whether he might be the Christ, John answered them all, saying, ‘I bap-
tize you with water but he who is mightier than I is coming, the strap of
whose sandals I am not worthy to untie. He will baptize you with the
Holy Spirit and with fire’”. (Luke 3:15ff.) John testifies that Jesus is
superior. The quotation from the Qur’an is a denial that it is the right-
eousness of Jesus solely that by faith is reckoned to others. And the
chart’s maker says, “The ‘Jews’ Reject Jesus And Go Off The Straight
Path”, as if the rejection of Jesus is by category of race or ethnicity.
The Bible says of Abraham, “And he believed the LORD, and he
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counted it to him as righteousness”. (Gen 15:6) This was before the
covenant of circumcision. Then millennia later God “breathed out”
through the apostle Paul, “The purpose was to make him [Abraham] the
father of all who believe without being circumcised, so that righteous-
ness would be counted to them as well...” (2 Tim 3:16; Rom 4:11)

10 “Pay attention to the signs of God ”

The chart illustrates a false parity between Mohammad and Jesus. It is
Jesus, not Mohammad, who is “...the mediator of a new covenant, so
that those who are called may receive the promised eternal inheritance,
since a death has occurred that redeems them from the transgressions
committed under the first covenant”. (Heb 9:15) Jesus, with the apos-
tles on the night of Passover, explained to them that he, himself, THE
LAMB OF GOD, was about to be sacrificed. Jesus said to them, “This
cup that is poured out for you is the new covenant in my blood.” (Luke
22:20) It is Jesus, not Mohammad, to whom the covenant came,
through Isaac, not Ishmael. Furthermore, only Jesus was sinless, capa-
ble of atoning for the sins of the whole world. As it is written, “For our
sake he made him to be sin who knew no sin, so that in him we might
become the righteousness of God” (2 Cor 5.21). The writer of Hebrews
says, “The Lord has sworn and will not change his mind, ‘You are a
priest forever.” This makes Jesus the guarantor of a better covenant.”
(Heb 7:21ft.)

Muhammad’s lineage is claimed to be traced back to Ishmael who
was born naturally by his mother, Hagar, slave to Sarah, Abraham’s
wife (Gen 16:1-4). Jesus’ lineage is traced back to Isaac (half-brother
of Ishmael) who was born supernaturally by Sarah, even though “The
way of women had ceased to be with Sarah” (Gen 18:11). As it per-
tains to the practical theological differences symbolized by the two sons
(Ishmael and Isaac), they are Law and Grace, Slavery and Freedom.
Paul writes the Epistle to the Galatians, a letter to a church being perse-
cuted by legalists (Judaizers). It includes an allegory that employs as
metaphors Hagar and Sarah (Gal 4:21-5:10). Hagar symbolizes the
slavery of the Law, the position of bondage those under the Law are
held in by plenary requirements of perfect obedience. But Sarah sym-
bolizes freedom from the Law, new covenantal Grace, freedom by
grace through faith in Jesus Christ. The two sons of these two women
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in Paul’s allegory figure as two covenants, Law and Promise. Ishmael
figures as the son born of natural means subject to natural limitations
and their consequences. Isaac figures as the son born of supernatural
means, the result that Sarah’s natural limitations could never have pro-
duced, means by which the LORD “did to Sarah as he had promised”.
(Gen 21:1) This brings us to Mohammad, “Last and Only Prophet in
the Line of Ishmael...Slave of Allah” (Common Path Alliance chart:
“Abraham’s Two Sons of Mercy”). The truth about Islam and Mo-
hammad is depicted and stated inadvertently here. It is a religion out-
side the covenant of promise from Isaac, one very much of bondage
and Mohammad is its prophet. Our chart, with the juxtaposition of Je-
sus and Mohammad among others, implies parity between them.
Reader, be reminded of the verse in the Qur’an and what it says, how
“It is not befitting to (the majesty of) Allah that He should beget a son”.
(19.35) To those who argue the interchangeability of the names of
God, saying that Allah and Yahweh are the same God, the Bible says,
“The Holy Spirit will come upon you, and the power of the Most High
will overshadow you; therefore the child to be born will be called
holy—the Son of God”. (Luke 1:35) The god of the Qur’an is not the
God of the Bible. The excellence of Jesus, that he is the Son of God,
nullifies the chart’s implied parity between Mohammad and Him.
There is a definite covenantal difference between that of the world, to
which Islam belongs, and the covenant of promise, to which the Church
belongs. Jesus Christ is the door of the covenant of promise through
which, by grace through faith in him, you may become heirs!

The Qur’an says of Muhammad, “But those who believe and work
deeds of righteousness, and believe in the (Revelation) sent down to
Muhammad - for it is the Truth from their Lord...” (47.2) In the
Qur’an, for many reasons, but also because of its contextualization and
characterization of Jesus specifically, the revelation of Muhammad is
false. Jesus said, “Whoever is not with me is against me, and whoever
does not gather with me scatters”. (Luke 11:23) Jesus in this text
demonstrates the power and supremacy of his kingdom, the kingdom of
God. He did so by “...casting out a demon that was mute” (verse 14).
The salience of the text is the overcoming power Jesus has as the King.
This power is the Spirit of God who breaks in to break out those held
captive, to gather them as subjects freed by the power of his kingdom.
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The word “scatters” (verse 23) in the Greek is “okopmilm: used figura-
tively of a wolf chasing sheep in all directions” (Bauer, p. 757). Com-
mon Path Alliance, the publisher of this chart with its promotion of
Muhammad as prophet, is as a wolf chasing and scattering, and enemy
of Christ.

11 Summary

“The Straight Path” is crooked; it leads to a cliff, a dead end that might
never be seen. The chart’s title reference from the Qur’an says, “This
is the way of thy Lord, leading straight: We have detailed the signs for
those who receive admonition” (6.126). And detailed they have, with
lie after lie after lie. The Bible says, “Your word is a lamp to my feet
and a light to my path”. (Ps 119:105) My purpose for writing this refu-
tation is to bring light to the reader’s path. This Light dispels the dark-
ness of whom Isaiah spoke: “The people who walked in darkness have
seen a great light; those who dwelt in a land of deep darkness, on them
has light shined”. (Isa 9:2)

Dear reader, if in defending the truth I am offending the lie, so be it.
Ultimately there is but One to whom I answer; the same is true of you.

“HALLELUJAH!

FOR THE LORD OUR GOD THE ALMIGHTY REIGNS.

LET US REJOICE AND EXULT AND GIVE HIM THE GLORY,
FOR THE MARRIAGE OF THE LAMB HAS COME,

AND HIS BRIDE HAS MADE HERSELF READY;

IT WAS GRANTED HER TO CLOTHE HERSELF

WITH FINE LINEN, BRIGHT AND PURE.“

(Rev 19:6f11.)
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AMERICAN EVANGELICALS IN EGYPT: MISSIONARY ENCOUN-
TERS IN AN AGE OF EMPIRE BY HEATHER J. SHARKEY (2008)

A REVIEW BY ADAM SIMNOWITZ'

American Evangelicals in Egypt: Missionary Encounters In An Age Of
Empire by Heather J. Sharkey (Princeton University Press, 2008) is a
thoroughly researched account of the American Mission in Egypt, of
the defunct United Presbyterian Church of North America (UPCNA)
and the United Presbyterian Church in the U.S.A. (UPCUSA).

As with the author’s other writings, this book is extremely well-
documented and draws on many first-hand accounts in English, Arabic
and, to a lesser extent, French. It is a book that all evangelicals who
have an interest in missionary work among Muslims should read, espe-
cially for those serving or going to serve in Egypt.

Sharkey states that her book “neither advocates Christian missions
nor endorses evangelization” (p. 14). Her goal “is to produce a history
of the American missionary encounter in Egypt that illuminates both
the Egyptian and American dimensions of this historical exchange
while attending to the changing landscapes of social attitudes and relig-
ious beliefs. It aims to show that missionary history is not only ‘about’
Christianity and its transmission but rather covers the social, cultural,
and political lives of individuals and communities” (p. 16) and “con-
tends, in short, that people involved in missionary encounters changed
significantly - and changed each other - without necessarily ‘convert-
ing’ in the sense of either registering or announcing a shift of religious
identity or spiritual life” (p. 15).

Although writing from a non-evangelical viewpoint, the author is
surprisingly fair in her treatment of evangelicals. This is a testament to
her commitment to properly resource her subjects and let the reader
draw one’s own conclusions. It is refreshing to read a recent publica-
tion about pioneer missions in the Middle East that was not specifically
written to denigrate missionaries, whether in part or in whole.

' Adam Simnowitz is a minister with the Assemblies of God (US). He is involved in
evangelism, church planting, and providing training and resources primarily for minis-
try to Arabic-speaking peoples. He lives with his family in the Metro Detroit area.
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The American [Presbyterian] Mission, the largest missionary enter-
prise in Egypt, began in 1854 and officially disbanded in 1967.
Through this “extended” century, Sharkey identifies 4 distinct time pe-
riods and major emphases (pp. 216-7):

1. 1854-1882, the focus was on evangelizing Coptic Orthodox ad-
herents

2. 1882-1918, the “colonial moment” gave the mission freedom to
openly evangelize Muslims

3. 1918-1945, the “retrenchment” of the mission due to loss of fi-
nances and Muslim opposition

4. 1945-1967, the turning over of the mission to the Egyptian
Evangelical Church

During this time the American Mission “opened dozens of schools,
medical facilities, and public libraries; initiated rural development pro-
grams to improve livestock and reduce the spread of endemic diseases;
and vigorously promoted literacy campaigns, especially for the sake of
Bible reading...By the mid-1950s they claimed some 200 living con-
verts from Islam within a small Evangelical Presbyterian community of
just under 27,000 members, most of whom had come from Coptic Or-
thodoxy” (p. 1). In addition, the mission policy and practice gradually
changed from that of proclaiming the Gospel with the goal of seeking
converts to a “social gospel” in which educational, medical and other
services were felt to be a sufficient witness of Christianity and where
conversion of the individual was not actively sought (cf. pp. 14-15,
191, 219-221). Sharkey especially highlights the “theological transi-
tions” of Charles R. Watson, a one-time member of the American Mis-
sion who eventually started the American University in Cairo (AUC),
as a premier example of these changes in thinking and practice (cf. pp.
168-169, 222).

The author also touches on a number of important points worthy of
serious consideration such as:

* American/Western emphasis on individuality and its clash with
Middle Eastern culture, especially among Muslims (pp. 5, 12,
et. al.)

* Missionary activity inadvertently mobilizing anti-colonial na-
tionalists and Islamists (pp. 1; chapter 4)
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* Missionary cooperation giving birth to ecumenism (pp. 3-4, 52,
207, 226-227)

e Start of the American University in Cairo (AUC) (pp. 149-162)

* Move from the belief of salvation by faith in Jesus Christ alone
to universalism (pp. 71, 161-169, 215)

* Missionary influence on the political views and policies of the
US (p.2)

* Missionary clashes with the political views and policies of the
US (pp. 2, 180, 187-188)

* Acceptance of women into the clergy (pp. 2, 7)

* Failure of the legal passage of religious liberty to result in great
conversions among Muslims (pp. 5, 51; chapter 4).

The one major weakness of this book is that the author fails to prop-
erly define “evangelical.” For example, on p. 228 she quotes two re-
tired missionaries from the American Mission, neither of whom actu-
ally defines the word:

When asked, ‘What has the term “evangelical” meant to you?’ Kenneth
E. Nolin...answered that he associated the term with the Arabic word al-
Injil, meaning the New Testament or gospel. Referring to the fact that the
Qur'an recognizes al-Injil as a sacred scripture that is part of Islam's heri-
tage, he added, "I like the sense of contact with the people of Islam and
their Qur'an that it [the word injil] gives, as is also true of the word Allah
[God], used in the Arabic Bible." Meanwhile, when asked whether
American Presbyterians were still evangelicals, John G. Lorimer an-
swered, ‘We are reluctant to surrender the title “evangelical”. I am sure
that most of my colleagues, and I myself, consider themselves “evangeli-
cal” in the best sense of that word, as distinguished from “fundamental-
ist”. The two words are sometimes mistakenly used as synonyms.’

“Evangelical” properly refers to the belief that salvation from sin is
contained in the Biblical message of the Gospel (evangel). Any person,
regardless of their background, even if raised in a church with evan-
gelical beliefs, is not a true believer in Jesus Christ unless converted to
belief in the essentials of faith as described in the New Testament (e.g.
Matthew 18:3; John 1:12; Romans 10:1-13, etc.). This is what is An-
drew Watson meant by “pure gospel” (p. 2). Towards the close of the
American Mission in Egypt, people like Charles R. Watson and James
K. Quay may have retained the term “evangelical,” but had come to re-
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define its meaning in practice, if not in theory. Because of this obfus-
cation the book ends with the unfortunate conclusion that by 1967
American Presbyterians ‘were aware, too, that the United States was
just one small part of this world and that it had no monopoly on “true
gospel” (p. 231).” The pioneers of the American Mission in Egypt
never arrogated to themselves such a thought. This is why they freely
worked with other denominations, organizations, and individuals who
shared in the core set of New Testament beliefs that properly constitute
one an “evangelical”.

In conclusion, Sharkey sets a high standard for research, knowledge,
and even-handed judgments to which all of us should aspire. Although
her viewpoint is not pro-evangelical it is neither anti-evangelical in the
sense that she seeks to negatively criticize evangelicals. American
Evangelicals in Egypt is an invaluable historical primer that will benefit
all who read it. May it compel and inspire further research of our spiri-
tual predecessors and their works in light of what the Bible teaches.
We have much to learn from both their successes and their failures.
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A GOD WHO HATES: THE COURAGEOUS WOMAN WHO IN-
FLAMED THE MUSLIM WORLD SPEAKS OUT AGAINST THE
EVILS OF ISLAM, BY WAFA SULTAN (ST. MARTIN'S PRESS, NY:
2009)

REVIEWED BY ADAM SIMNOWITZ'

Wafa Sultan is the outspoken, female critic of Islam, made popular in
the West by a 2006 video clip that appeared on the websites of Middle
East Media Research Institute (MEMRI) and YouTube. Born in Syria
to a Muslim family, she now lives in the US and is a writer and psy-
chiatrist. In 2006 she was named by Time magazine as one of the "100
Most Influential People in the World."

In Middle Eastern fashion, Sultan uses a story to make her point.
She begins with a fable to which she refers throughout the book. The
moral of the fable is that people must face their self-imposed fears in
order to overcome them. Islam, for her, is a collection of self-projected
fears that Muslims must—just as she has—overcome by confronting
them. The only hope that Muslims have in order to be free from those
fears and their attendant tyrannies is to adapt Islam and its societies to
the modern age. Written in autobiographical form, Sultan recounts
several personal experiences highlighting her principal objections to
Islam.

The author addresses such issues as the roles of men and women in
Islamic societies, violence and terrorism in Islam, and the negative in-
fluence that the Koran and school textbooks—with their violent Islamic
teachings—have on children's psyches. Most of these are the same top-
ics that Sultan has touched upon in her three appearances on the Al-
Jazeera satellite television station, except in more detail. The book also
gives the reader greater insight into the reasoning that lies behind her
arguments. In this reviewer's opinion, her two most significant beliefs
are that "God " is simply the product of people's mental projections and
that "nature" has provided us with moral absolutes:

' Adam Simnowitz is a minister with the Assemblies of God (US). He is involved in
evangelism, church planting, and providing training and resources primarily for minis-
try to Arabic-speaking peoples. He lives with his family in the Metro Detroit area.

St Francis Magazine is published by Interserve and Arab Vision 293



St Francis Magazine 6:1 (February 2010)

God, as I perceive him, arises out of our feeling of need for him, that need
which we cannot satisfy in other ways. God, to me, is the thing that satis-
fies that need. People believe in God in an attempt to fill an intellectual or
psychological void that cannot be satisfied by more realistic methods...We
ourselves created God, and then we allowed him to create us. We shaped
him to fit our need, and then we allowed him to shape us to fit his. We
dressed him in our clothes, and then he dressed us in his. With time we got
things confused, and we no longer knew which of us had created the other,
whether he had created us or we had created him. (pp. 46, 48)

[Morals], by definition, do not change with the changing times. Unlike
culture, they are not subject to the dictates of time and place, but remain
applicable everywhere, at any time. Morals are a common code shared by
all peoples of the world at all times in all places...The moral code is a set of
natural laws that enjoin people to do what is right and avoid what is wrong.
When nature drew them up, it equipped with a rational or instinctive ability
to distinguish between right and wrong, so that they could adhere to these
laws. Following this code helps the human species to survive in safety. (p.
207)

A God Who Hates provides well-deserved criticism about some of
the negative aspects of Islam, gives a rare glimpse into some of the of-
ten unspoken practices of Muslim societies from an insider's perspec-
tive, and shows the admirable courage of a Muslim-born woman who
dares to speak out against Islam. For the discerning reader, however,
her proposed solutions to "civilize" the barbarian aspects of Islam fail
to convince. Herein lies a caution for those who think that Sultan's
points against Islam can be indiscriminately used. Her humanistic ar-
guments about God and morality are not merely at odds with Islam but
with all theistic belief systems, including Christianity! This echoes the
same sentiments of the Muslim-born, Ali Dashti, the deceased Iranian
politician and author of 23 Years: A Study of the Prophetic Career of
Mohammed (George Allen & Unwin, London: 1985); or that of Ibn
Warraq, the Muslim-born-turned-atheist author of Why I Am Not A
Muslim (Prometheus Books, NY: 2003).

Considering the name that the author has made for herself, this book
should be read by those who live in and/or are involved in the lives of
Arabic-speaking peoples. Even for those who are adverse to polemical
attacks against Islam, the cultural "window" that is opened for us by a
Muslim-born woman willing to speak about societal taboos helps the
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reader to better understand what it means to live as a Muslim female in
the Arabic-speaking world. It is an easy read although at times it suf-
fers from a lack of a strong command of English (for the most egre-
gious example see: p. 174 where it should read "expounding" instead of
"expatiating"). The book's value would have been greatly increased if
English translations of the transcripts of her 3 Al-Jazeera dialogues, as
well as her published articles from which she quotes, were included as
indexes. Hopefully, this book will also be published in Arabic.

Sultan closes her book with a "dream" that Syria will one day pro-
claim from its minarets that a "new god [will be] born: a God who
loves" (p. 244). May God open her eyes to realize the truths that God is
love (1 Jn. 4:8, 16), that He created mankind in His own image—not
vice-versa (Gen. 1:26-27), and that the rebirth that is needed is not the
vain imagination of some vague, human "morality," but the change of
heart prophesied by the prophets and made possible by Jesus Christ's
life, death, and resurrection (Jer. 31:33; Ez. 36:26; Jn. 3:3,5).
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